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SCHEDULE OF THE SERVICES September

Hepensa 14-a no NatngecaTHuue.

5 Cyb BceHowHas. Mpk 16:9-20 6:00 u.B.
6 Bck Jntyprus. 9:30 u.y.
2 Kop. 1:21-2:4. Mcp.22: 1-14.
Hepensa 15-s1 no MNatnpecaTHuue
12 Cy6 BceHowHas Jyk. 24:1-12 6:00 u.B.
13 Bck  Jlutyprus. 9:30 v.y.

2 Kop. 4:6-15, M®. 22:35-46

Hepens 16-a no MNarungecarHuue. OHa Xe npef
BosaBuxeHus.
19 Cy6 BceHowHasa Jlyk 24:12-35. 6:00 u.B.
20 Bck  Jlutypru4. 9:30 v.y.
lan. 6:11-18, N1 3:13-17 1 2 Kop. 6:1-10. Mc.25:14-30

PoxpecTtBo lNpecBaTon Bnagbiunubl Hawen
Boropoauupbl.
BceHowHas Jlyk. 1:39-49,56
JnTyprus.
dun. 2:5-11, Jlk. 10:38-42; 11:27-28

BoszaswxkeHue YectHoro n XKusotsopsiwero Kpecra NocnoaHs.

26 Cy6 BceHowHas UNH. 12:28-36 6:00 y.B.

27 Bck  Jlutypru4. 9:30 v.y.
1 Kop. 1:18-24, NH. 19:6-11, 13-20, 25-28, 30-35.
CTporuii NoCTHbIN AeHb

20 Bck
21 ToH

6:00 u.B.
8:00 v.y.

Fourteenth Sunday after Pentecost.

5 Sat Vigil. Mark 16:9-20 6:00 PM
6 Sun Divine Liturgy 9:30 AM
2 Cor. 1:21-2:4, Matt. 22: 1-14.
Fifteenth Sunday after Pentecost
12 Sat  Vigil. Luke. 24:1-12. 6:00 PM
13 Sun Divine Liturgy. 9:30 AM

2 Cor. 4:6-15, Matt. 22:35-46

Sixteenth Sunday after Pentecost; Also the Sunday
before the Exaltation of the Cross
19 Sat  Vigil. Luke 24:12-35. 6:00 PM
20 Sun Divine Liturgy. 9:30 AM
Gal. 6:11-18, John 3:13-17 &2 Cor. 6:1-10, Matt. 25:14-30

Birth of our Most Holy Lady the Theotokos and Ever-
Virgin Mary.
20 Sun Vigil. Luke. 1:39-49,56.
21 Mon Divine Liturgy.
Phil. 2:5-11, Luke. 10:38-42; 11:27-28

Exaltation of the Precious and Life-Giving Cross.
26 Sat Vigil. John 12:28-36. 6:00 PM
27 Sun Divine Liturgy. 9:30 AM

1 Cor. 1:18-24, John 19:6-11, 13-20, 25-28, 30-35.

6:00 PM
8:00 AM

Cnepute 3a CpeTeHcknm npmxogom Ha Facebook

Strict Fasting Day
Follow us on Facebook n

https://www.facebook.com/orthodoxchurchstrafordct
NTHepHeT cTpaHuua npuxona — See our web-page: http://www.presentationofchrist.org/

CaoBo o crpaxe bo:xxuem u 0 1100BH bokuei
Cesamumens NeHamutl (bpsiHyaHUHo8), enuckon Kagka3sckutli
AckeTnyeckue onbITbl, 2 YacTb
[ I[Ipooonsicenue — nauano 6 uronbckom nomepe «Haru I[puxoy/

Focnoab Haw Wucyc Xpuctoc, npuHecwnin npuwectsuem CBouM Ha 3emnto mup oT bora u Gnarosonexne Boxue
yenosekam, cogenasiumics OTuUom GyayLlero Beka  PogoHavanbHUKOM CBATOO NEMEHN CNacaroLmMXcs, Npu3biBaoLLMi
vag Csoux B nobosb 1 coeguuHerne ¢ Coboto, npeanaraeT, O4HAKO BO BpayeBaHWe MOBPEXAEHHON MPUPOAbI HaLLen,
Mexzy npouMmMn cpefcteamu, ctpax. [pefatoliemycs nopbiBaM rHeBa W HeHaBUCTM OH YrpoXaeT reeHHOW OrHEHHOW;
nonuparoLLeMy COBECTb YrpoXaeT TEMHWLEW; YBMEKaWeMyCs HEYUCTbIMU BOXAENEHUAMU YrpOXaeT BEYHOW MYKOW
(M. 5:22, 25, 26, 29). HenpowyatoLemy OT UCKPEHHOCTW cepaLa BrmkHUM COrpelleHns 1x, BO3BELLAET, YTO U €ro rpexu
He ByayT npoweHbl (Md. 6:15). Cpebpontobuy v cnactonobuy HanoMWHAeT CMEPTb, MOTYLLYK0 BOCXUTUTb X B TO BPEMS,
Kak oHu He oxugatoT ee (Jlk. 12, 16-20). Bo3BbllweH NOABMI MyYeHUYeCTBa: 1 BHyLIAETCS OH, W nuTaeTcsa nobosbio. Ho
Cnacutenb mupa, B HacTaBneHuu, kotopoe OH npenogan My4YeHukam, MooLpsieT UX K MYXeCTBY, BOCNOMOLLECTBYET B
nogsure ctpaxom. «He ybolimecs, — rosoput OH, — om ybusatowux mesno, Oywu xe He Mo2ywux youmu: ybolmecs xe
naye Moeywazo u dywy u meno no2ybumu 8 2eeHHe» (Md. 10, 28). «El, anaecono eam, Toeo ybolimecs» (k. 12, 5).
Bcem Boobuie nocneposatensm Ceoum ocnoab 3anoBeaan cnacuTenbHbIn CTpax boxui, BblpaXatowmincst B NOCTOSHHbIX
Tpe3BeHun 1 6auTenbHOCTU Hag cobon. «a 6ydym ypecna gawa npenosicaHa, — ckasan OH, — u ceemubHUUbI 20pSAL4UU:
u 8b1 N0A0BHU Yeriogekom, Yatowum ocnoda cgoeeo, koeda o3spamumces om bpaka, da npuwedwy u monkHyswy, abue
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omeep3ym Emy. bnaxeHu pabu muu, uxxe npuwed [ocnods obpawem 60awux» (Jlk. 12:35-37). «Bcem enazonto:
6dumey (Mk. 13:37).

BenuyectBeHHO n3obpaxeHo B EBaHrenum ot Mates BTOpoe, CnaBHoe npuecTsre Focnoga, HeNMUENPUSTHBIN U
CcTpawwHbin cyn Ero Hapg nnemeHamu u Hapogamu. 3Ta HeOObIKHOBEHHAs KapTWHA, NPeACTaBNEHHas C HEODbIKHOBEHHOM
NPOCTOTOMN M ACHOCTbI0, HEBOJIBHO OXUBMAETCS Nepes B3opaMmu yma, nopaxaet cepaue crpaxom. Cosepuas aTy KapTuHy,
MOXHO 1300pa3nTb COCTOSHWE, B KOTOPOE OHa MpWBOAMT Aywy, croBamu WoBa: «Yxac ms coeme u mpenem, U 3€510
Kocmu Mosi cmpsice: yempauwuwacs xe enacu mow u niomuy (Mo.. 4, 14-15). Mpu HacTynneHuu cyga Ans U3rHaHH1KoB ¢
Heba, cTpaHa U3rHaHus W KNATBbl — 3eMNS — 3anbinaeT, a Hebo cBueTcs, kak cauBaetcs oaexaa (2Met. 3, 10. Anok. 6, 14).
MepTBeLbl BCEX BPEMEH M HAPOAO0B, BO3DYKAEHHbIE XUBOTBOPSALLEN Tpybon — CrioBom Boxumm — BOCCTaHyT M3 rpoboB
cocTassT u3 cebs Heobo3pumoe u Heucuncnnmoe cobpanue (1Con. 4, 16. UH. 5, 28). Monku n BOMHCTBA CBATLIX AHrenos
NpWAYT Ha CTPaLLHOe 3penuLLe, Ha BENUKOe CryxeHune. W aHrenbl 0TBepXeHHbIe NpeacTaHyT Ha cyd. CbiH Boxun BoccaaeT
Ha MmpecTorne crasbl, CNasbl CTPALUHON N0 HEOOBATHOMY Benuunio ee. Bce pasymHble co3aaHus NOTPSACYTCS OT CTpaxa,
yuaeB Cosgatens CBOEro, Bbl3BaBLIEro UX B ObITME W3 HUYTOXECTBA efuHbIM Bcemorywmm Cnosom. Owu 6yayT
npeactoatb nepeq Tem Cnosom, Ang Kotoporo HET HEBO3MOXHOrO ucnonHenns. OHu ByayT npeactosTb nepeq Toi
YKusHbto, npu Kotopoi, BHe Ee, He MOXeT ObITb MHOM Xun3HW. CnpaBeanueo ckadanu OTLbl, YTO B 3TO rPO3HOE BPEMS BCS
TBapb, ecnv Bbl OHa He Bbina yaepxaHa BCeMoryLectBoM boxwunm, u npegoctasneHa camon cebe, obpaTtunach Obl B
HUYTOXECTBOZ22. [TpaBeaHMKM, YBUAEB NULOM K nuuy MMpaBay COBEPLUEHHYD, COYTYT CBOK NpaBAy HE UMEHLLEN HUKAKOMo
3HaYeHus), a rPeLLHUK OnpaBaaH1eM, YyxabiM eBaHrenbCkoro pasyma, ocyaar cebs. Pelwntcs yyacTb BCEX HA BEYHOCTb.
[Mpexae HacTynneHus 3Toro cyda boxecTBeHHbI ANOCTON CO3HAETCS, YTO OH HE MOXET OMnpaBaaTbCs, XOTS U He 3HaeT 3a
cobon Hukakoro rpexa: notomy uto Cyams ero — bor (1Kop. 4, 4). Bce cBsTblE, BO BPEMS 3MHOTO CTPAHCTBOBAHMS CBOETO,
4acTo MPUXOLSAT BOCMOMMHAHMEM W pa3MbllLieHEM BnaroyecTuBbIM Ha CTPaLLHbIA Cya XpUCTOB, — BriaroBpeMEHHbIM,
cnacuTernbHbIM CTPaxoM orpaxgatoT cebs oT cTpaxa, KoTopbli BO3ByauTcs B normblumx otyasHuem; 6naroBpeMeHHbIM
ocyxaeHnem cebs OHW CcTaparTcs 6raroBpeMeHHO CHWCKaTb OnpaBAaHue, nnavem oTBpaTtuTb nnay. bpatua! HyxHo,
HeobX0aMMO HaM, HEMOLLHBIM U TPELLHbIM, YacTOe BOCMOMWHAHWE BTOPOrO MPULLECTBMS W CTPALUHOTO Cyda XpWCToBa:
Takoe BOCMOMWHaHWE ecTb brnaroHagexHenwee npuyrotosneHne. CtpaieH 1ot Cyd, KOTOpbIA OXKU4AeT BCEX YENOBEKOB
nocne obLero BOCKPECEHNS, CTPaLLEH 1 TOT Cya, KOTOPbIA OXMAAET KaXAoro YenoBeka nocne ero cmeptu. MNocnencreus
TOrO W APYroro Cyaa Wnn BoxaeneHHb! unm 6eacTBeHHbI. ECnn 3eMHble Cyabl, Ha KOTOPbIX Aeno aeT 06 04HOM THEHHOM K
BPEMEHHOM, BO30yxaatoT Hally 3aboTnnBoCTb: Tem Gonee fomkeH o3abounsaTth Hac cyn boxun. C kakon gpyron Lesbto
Focnoab BO3BECTWNT HAM O HEM TaK SICHO, Kak HE C Lenblo Bo3byauTb B HAC AylecnacuTenbHbI CTpax, MOryLiui
NPeaoXpaHnTb Hac OT TPEXOBHOW, BECNeYHOM XW3HW, B KOTOPOA — ycroBue Hawen normbenn? MpenogobHeid nus,
ErvneTckuin nHok, 6eamonBcTBOBaBLWNMA B PuBanACKON MyCThiHe, roBapuBan: «MeHs ycTpallalT Tpu BPEMEHW: Bpems
WCLUECTBUS AYLUIW 13 TeNa, Bpems cyaa boxws, n Bpems u3peyeHus, kakoe nocnegyeT o MHe oT bora»?3,

HyxHO nn npegynpexaatb, YTo y4yeHne Bcex ceATbix OTLOB MpaBocnasHoi Llepksu o cTpaxe boxwuem cornacHo ¢
yyeHuem CeslleHHoro lucanus, korga yyeHue CesileHHOro ucaHus CRyXUT UCTOYHMKOM Ans ydenus OTLOB, korga
0boux 3aTUX y4eHUn NcTouHUK oamH — Csiton [yx? «Ctpax boxui ectb Havyano gobpoaeTenu, — roBoput cBsTon Vcaak
CupuH. — YTBEPXOAKT, YTO OH — NOPOXAEHWE Bepbl, U HAaceBaeTCs B cepALe, Korga yM yCTpaHUTCA OT NoneyveHuin Mupa
cero Ans cobpaHus CKUTAOLLMXCA MOMbILUMEHUIA CBOMX M3 PacCesiHHOCTM B HEMpecTaHHoe wu3ydveHue Oyayulero
BO3YCTPOEHMS... YMyAPUCb NOSIOXUTb B OCHOBAHWE NyTELLECTBUSA TBOEro CTpax boxuit, U B HEMHOTE JHW OKaXeLbCs Npu
BpaTtax LlapcTBusi, He MOHyXOaBWWCb B MPOZOSKUTENBHOM MyTW»24. Mexay HactaeneHusmu [penogobHoro NMumeHa
Benwukoro untaem cnegytowme: «Mbl Hyxgaemcs B CMAPEHHOMYAPUM U cTpaxe boxueM CTONbKO e, CKOMbKO B AblXaHUN.
Tpv rnaBHbIX Aenanus uHoka: 6osTbes bora, monuteea bory u genatb fobpo 6nuxHemy. Korga nyensl 6yayT nporHaHbl
AbIMOM U3 yIbs, TOTAa B3UMAETCS CNagoCTHbIA TPYA UX: TaK U NNOTCKOE HacNaxaeHWe U3roHseT cTpax boxun us gywm, n
ryour Bce 6naroe geno ee. Havano u KoHey [AyxoBHOrO nytTu — cTpax locnogeHb. [ncanue roBoput: «Hayano
npemydpocmu cmpax [ocnodeHb» (Mc. 110, 10). W onatb, korga ABpaam ycTpoun antapb, Focnogp ckasan emy: «HbiHe
nosHax, siko bouwucs mbi boea» (BbIT. 22, 12). Ha Bonpoc 6pata, KTO rOBOPUT: «npuyacmHuK a3 ecMb ecem bosawumcs
Tebe» (Mc. 118, 63), — Benukuin otBevan: «yx Cstoi rosoput 310 0 Cebex. Takke OH nepeaaBan U3peyeHne CBATOMO
AHTOHMS Benukoro o npenogobHom Mamee, 4o npu nocpeacTtee ctpaxa boxws Mamea cogenan cebs obutensto CBATOrO
[yxa?. «Havano Hawero cnaceHusi, — roBopuT npenopobHbin KaccuaH PumnsHuH, — ecTb cTpax [ocnogeHb. Mm
[OCTaBNAETCA U Ha4ano obpaLleHns, 1 OUMLLEHME OT CTPaCTen, U XpaHeHue JobpogeTenei B TeX, KOTOpble HaCTaBNAOTCA
Ha nyTb coBepleHcTBa. OH, Korga MPOHWKHET B CepAule 4enioBeYecKoe, pOXZaeT B HEM MNpespeHue Ko BCemy
BELLECTBEHHOMY, 3abBEHNE POACTBEHHWMKOB M HEHABWCTL K camoMy Mupy2. B atom xe Criose, 06bsiCHAS 3anoBeaaHne
Focnopa: «Mxe He npuumem Kpecma cgoezo, u 8cned MeHe epsidem, Hecmb Mene docmour» (Md. 10, 38), npenoaobHbii
KaccuaH paccyxpaet Tak: «Kpect Haw ecTb cTpax [ocnogeHb. Kak pacnsitein yxe He MOXeT obpaljaTtb unu gsuratb
YNIEHOB MO XenaHW AyLK CBOEM, Tak W Mbl AOMKHbI HAaNPaBNnATb BOMM U XenaHUs Halwu He coobpasHo TOMY, YTO Ham
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NPUATHO U yBeCensieT Hac B HacTosiee Bpems, HO coobpa3Ho 3akoHy [ocnoga, kK 4emy OH noBenesaeT. Kak
NPUrBOXOEHHbI K APEBY KPECTHOMY YyXe He NobyeTcs HacTOAWMM, He MOMBIWNSET O CBOMX MPUCTPACTUSX: OH He
pasBrekaeTcs 3aboTamu 1 NONEYEHNSIMU O 3aBTPALLHEM [HE; B HEM HE AEUCTBYET HUKAKOe MoXenaHue K npuobpeteHunio
WMYLLECTBA; OH HE BOCMNAMEHSIETCS HUKAKOW TOPAOCTbIO, HUKAKOW CBApPAIMBOCTBIO; HE CKOPBUT 0 HacToswwwmx becyecTusix, o
NPOLIEALUMX YXe He MOMHUT; XOTS OH elle AblWWT B Tefe, HO cyuTaeT cebs no BCEM OTHOLIEHWAM YXe YMepLUnM,
YCTPeMNIsAs cepheyHble B30pbl Tyda, Kyda OH He COMHEBAeTCs NepecenvuTbCs: Tak W HaM [OMKHO BblTb pacnsaTbiMu
cTpaxom [0cnogHUM KO BCEMY 3TOMY, TO €CTb, HaM AOMKHO OblTb MEPTBLIMU HE TOMbKO K MOTCKMM CTPACTAM, HO M K
caMbIM Hayanam ux, MMeTb 04U OyLUM YCTPEMIEHHbIMUA TyAa, Kyaa NepeceneHns eXeMUHYTHO AOMKHbI HaAedTbCs. Takum
00pa3oM Mbl MOXeM CTsKaTb YMEPLUBNEHWE BCEX HALUMX MOXOTEHWA W MAOTCKMX NpUCTpacTUin»?’. Jlerko MOXHO
yCMOTpeTb, YTO OMMCbiBaemMoe 34ecb npenoaobHeiM KaccuaHom pacnsitve Ha kpecte ctpaxa boxus ectb HasbiBaeMoe
Wcaakom CupuHbIM AesHWe, cocTosLlee, No BbipaXeHuio AnocTona, B pacnsaTun nioTH «Co cmpacmbMu U NOXOMbMUY
(Fan.5,24), cocTasnsiollee nepsyrlo MOMOBUHY [yXOBHOMO MyTW, BEAYLEro XPUCTUAHWHA K MpeaHa3HayeHHOMY emy
COBEpLLEHCTBY.

CasLleHHoe [ucanve, HayyaroLee Hac, YTo «cmpax [ocnodeHb Yucm, npebbigasi 8 eek sekax (Ic. 18, 10), rosoput
TakKe, «4Ymo cmpaxa Hecmb 8 /11068U, HO coseplieHHa Ttobbl BOH U320HSiem cmpax, Ko cmpax MyKy umams. 6oslcs xe
He cosepuwiucs 8 mobsu» (1MH. 4, 18). 310 NpeacTaBnstoLLeecs Npy NOBEPXHOCTHOM B3rnsae pasHornacue casatble OTub
obbACHAT Tak: «[lBa — cmpaxa: OAWH BBOAUTENbHbINA, APYrol — COBEPLUEHHbIA; OAMH CBOWCTBEH HAYWHAOLLMM, TaK
ckasatb, GrnaroyecTBoBaTb, APYroid COCTaBNSET NPUHALMEXHOCTb COBEpLUEHHbIX CBATbIX, AOCTUMLKMX B Mepy nobswu.
Hanpumep: KTo UCnonHseT Bont boxuto 13-3a cTpaxa MyK, TOT, KaK Mbl CKa3asu, elle HOBOHaYanbHbIi: OH eLle He JenaeT
pobpa ans camoro gobpa, HO No cTpaxy HakasaHus. [lpyroi e ucnonHseT Bonto boxuio u3-3a camoin nobew k bory, nobs
cobCTBEHHO BOMO Boxumio, ucnonHseT ee, 4tobel Bnaroyrogut Bory. TakoBOW 3HaeT, YTO — CyLLECTBEHHOE A06po!
TakoBoW No3Han, 4to 3HauuT 6bITb ¢ Borom! TakoBoi UMeeT UCTUHHYHO Nto6OoBb, kKoTOPYIo CBATON Ha3bIBAET COBEPLLEHHOW.
OTa NoboBb NPUBOAMT €0 B COBEPLLEHHDIN CTPaX: NOTOMY YTO TaKOBOW CTpaLLMTCS 1 COONIOAAET BEPHOCTL Bone boxuen
He 13-3a CTpaxa KasHew, He Ans Toro, YTobbl U3BErHyTb (BEYHOM) MYKM, HO MOTOMY YTO, Kak Mbl CKasanu, BKyCUB CaMoW
cnapoctv npebbiBaHus ¢ borom, 6outcs otnacTb, GOMTCA NUILMTLCSA ee. ITUM CTPaXOM COBEPLLEHHBIM, AENUCTBYIOLWM MO
npu4nHe MobBK, U3rOHAETCS BBOAUTENbHBIN CTpax. «[loaTomy u ckadaHo: «CoseplieHHas tobbl 80H U32OHAEM cmpax».
OpHako HEBO3MOXHO JOCTUrHYTb COBEPLLEHHOrO CTpaxa WHaye, Kak TOSIbKO CTpaxoM BBOAMTENbHbIM»28. Camoe Benuune
Boxue HaBoguT CBATOM, GRaroroBeHbIN CTpax Ha Te pasyMHble CO3haHWs Boxuu, KOTOpble, NO MPUYMHE YUCTOTbI W
CBSITOCTM CBOEN, yaocTounuch bnnxaniiero npeactosHus bory. «boe npocnagnsem e coseme cesameIix, 8euli U cmpaweH
ecmb Ha0 8cemu okpecmHbimMu E20x (Mc. 88:8).

Heyxenu xe Ham, NOTOMy YTO Mbl FpeLUHuKN, BOBCE He nobutb bora? Het! byaem nobute Ero, HO Tak, kak OH
3anoseaan ntobutb Cebsi; byaem BCEYCUNbHO CTPEMUTLCS K AOCTUMKEHUIO CBATOM N0OBMW, HO TEM MyTEM, KOTOPbIN yKka3aH
Ham Camum Borom. He Byaem npepaBatbes yBneyeHnsM obmMaHuMBbIM W NbCTUBLIM camomHeruns! He Byaem Bo3byxaatb
B CepAue NnnameHn CnagocTpacTus W TiLecrnasus, CTOMIbKO MeP30CTHbIX neped borom, ctonbko narybHbix ansg Hac! bor
nosenesaet nobute Cebsa cnepytowmm obpasom: «bydume 8 mobeu Moel, — rosoput OH. — Awe 3anosedu Mos
cobnrodeme, npebydeme e nbeu Moel: sko xe A3 3anosedu Omua Moezo cobmodox, u npeboigaro 8 Ezo nwbgu»
(WH. 15,9-10). Cam CbiH Boxui, BoYenoBeumBLUKCh, NOKa3an obpa3 3Toro xwutenbctsa W nogsura, «cmupun Cebe u
nocnywnue bbie daxe Ao cmepmu, cmepmu xe KpecmHbisy (®nn. 2, 8). OTBEprHeM ropaocTb, NPUNKCHIBAOLLYID HaM
[OCTOMHCTBA; 06M00bI3aeM CMUPEHUE, OTKPLIBAKOLEE HAM HaluW NageHue W rpexoBHOCTb. J1o60Bb kKO XpUCTY LoKaxem
nocnyLwaxuem Xpucty; nobosb k OTuy Bory fokaxem nocnywwanuem CoiHy bory, Kotopeiit «om Cebsi He enazonax» K Hawm,
HO BO3BECTWN HaM TO, YTO 3anoBegan Bo3ecTUTb Otel, KoToporo «3anosedb ecmb xusom eeyHbil» (MH. 12,49, 50).
«Mmesli 3anosedu Mosi, — ckasan [ocnogb, — u cobmodasti ux, moti ecmb mobsiti Ms. Awe kmo mobum Ms, cnogo Moe
cobnrodem. He mobsat Ms, cnosec Moux He cobrmodaemy (WH. 14,21, 23-24). VicnonHeHne 3anosegeit Cnacutens —
€MHCTBEHHbIA Mpu3Hak noben k Bory, npuHumaemblin Cnacutenem. «[o atoi npuumHe Bce Gnaroyrogmsive bory,
Bnaroyrogunn He MHave, kak OCTaBMB CBOK NpaBAy, MOBPEXAEHHYKO rpexonafgeHneM, N YCTPEMSACh K UCKaHWIO MpaBAbl
Boxuen, n3noxeHHo! B y4eHun n 3anoBefaHnsx EaHrenus. B npasge boxuen oHu obpenu noboBb, COKPOBEHHYKO OT
naguwero ecrectea. M locnogp, 3anoeegas MHOroe o N0GBK, NOBENEN npexae uckatb npaeabl Boxuein, 3Has, YTo OHa —
MaTb Mto6BM»2. Ecrvt xenaem cTsxatb MtoboBb K bory, BO3n6UM eBaHrenbCckie 3anoBeau: NpogaanM Hallm NoXoTeHNs U
NPUCTPACTKS, KynuM LIEHOI OTpeyeHus oT cebs ceno — cepaue Hale, koTopoe 6e3 3ToW Kynnu He MOXET NpUHaanexaTb
HaM; BO3[enaeMm ero 3anoBefsMn 1 Haaem COKPOBEHHOE Ha HeM HebecHoe cokpoBuLe — NoboBb (Md. 13, 44).

MpodonxeHue credyem
Casarurens Urnaruii bpsinaanunos Iloanoe codpanue TBopennii u nuceMm : B 8 1. / O6w. pex. O.U. lllaBpanoBa. — 2-¢ u3n., uctp. u
qort.: [Tucema: B 3 1. - M. : [Tanomuuks, 2011; Teopenus: B 5 1./ T. 2. - 2014 - 656 c. / Ackerudeckue onbIThl. YacTs 2.
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The Fear of God and the Love for God

St Ignatius (Brianchaninov),
(Continuation — beginning in the July issue of “Our Parish)

Our Lord Jesus Christ, Who brought peace from God and His goodwill to all men by His coming down to the earth; Who
became the Father of the Age to Come and the Patriarch of the holy tribe of the saved; Who calls His children to love and
union with Himself-He it is Who offers for the healing of our damaged nature, among other means, the fear of God. To the
one who is subject to bursts of anger and hatred, He gives the warning of fiery Gehenna. To the one who tramples on his
own conscience, He threatens imprisonment. To the one who is enticed by impure desires, He threatens eternal suffering.!

To the one who does not forgive his near neighbor who offends him, He declares that his own sins will not be forgiven.2 To the
lover of money and the sensualist, He gives a reminder of death that can seize them at any moment, since they do not expect it.3

Great is the labor of martyrdom; it is inspired and strengthened by love. But the Saviour of the world, in the instruction given to
His apostles, encourages them to be sober and helps them in the terrifying trial to come. "And do not fear those who kill the body but
cannot kill the soul. But rather fear Him who is able to destroy both soul and body in hell. Yes, | say to you, fear him!" (Matt 10:28,
Luke 12:5). To all His followers in general, the Lord commanded the salvific fear of God, expressed in constant vigilance and
watchfulness over oneself. "Let your waist be girded and your lamps burning; and you yourselves be like men who wait for their
master, when he will retum from the wedding, that when he comes and knocks they may open to him immediately. Blessed are
those servants whom the master, when he comes, will find watching. | say to all: Watch!" (Luke 12:35-37, Mark 13:37).

The second, glorious coming of the Lord and the dread judgment over the nations is majestically described in the
Gospel according to Matthew. This wondrous picture, drawn with unusual simplicity and clarity, unwillingly comes to life in
the mind's eye and strikes fear in the heart. Contemplating this picture, one can describe the state into which it leads the
soul with the words of Job when fear came upon him: "Shivering and trembling befell me and caused my bones to shake"
(Job 4:14). With the coming of the Judgment for those cast out of heaven, the earth, the land of exile and the curse, will
catch fire and the heavens will roll up like clothes being folded (see 2 Pet 3:10 and Revelation 6:14). All the dead of all times
and nations, aroused by the lifegiving trumpet of the word of God, will rise from their tombs and will become a boundless
and countless multitude. The hosts and warriors of the holy angels will come to the terrifying spectacle, to the great service.
And the fallen angels will also stand before the Judge.

The Son of God will sit at the throne of glory, a glory frightening in its majesty. All rational creatures will be shaken with
fear, seeing their Creator, Who called them into being from nonexistence with a single all-powerful word. They will stand
before that very Word, for Whom nothing is impossible. They will stand before that Life, outside of Whom there can be no
life. Truly spoke the Fathers when they said that in this terrible time all of creation, if it were not held together by the
omnipotence of God and revealed thus to itself, would simply cease to exist.> The righteous, having seen Truth face to face,
will consider their own truth to have no meaning whatsoever, while the sinners will only condemn themselves if their self-
justification is devoid of evangelical wisdom. Everyone's fate will be determined for eternity. Before the coming of this
Judgment, the divine apostle admits that he will not be able to justify himself, even though he knows that he has not sinned,
because his Judge is God.8 All the saints, during their earthly wandering, often called to mind the dread judgment of Christ.
With a timely, salvific fear, they protect themselves from the fear that will lead to despair in those who have perished. By a
timely self-condemnation, they attempt to find a timely justification. With tears they ward off their future tears.

Brothers! It is necessary for- us, weak and sinful ones, to frequently remember the second coming and dread judgment
of Christ. Such remembrance is the most trustworthy preparation. Terrible is that judgment that awaits every person after
the general resurrection; terrifying also is that judgment that awaits every person after his death. The consequences of one
and the other judgment are either desired or disastrous. If earthly judges, whose occupation concerns only the perishable
and passing, inspire our worry, how much more should we worry for the judgment of God? With what other purpose did the
Lord give us such a clear indication of the Judgment, if not to arouse in us the kind of fear that saves the soul, that can
preserve us from a sinful, negligent life that leads to our perdition? St Elijah, a monk of the Egyptian desert who led a life of
silence in the Thebaid, said, "l am afraid of three times- the time of the departure of the soul from the body, the time of the
court of God, and the time of the final determination of my fate by God. "7

t See Matthew 5:22, 25-26, 29.

2 See Matthew 6:15.

3 See Luke 12:16-20

* See | Thessalonians 4:16 and John 5:28.

5 See St Nilus of Sora's seventh sermon.

¢ See | Corinthians 4:4.

7 Apophthegmata [The Apophthegrnata Patrum is the Sayings of the Fathers].
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Is it necessary for us to warn you that the teaching of all the Holy Fathers of the Orthodox Church concerning the fear of
God agrees with the teaching of the Holy Scriptures, when the Scriptures are the source for the teaching of the fathers, and
when the source of both is one-the Holy Spirit? "The fear of God is the beginning of virtue," says St Isaac the Syrian. "It is
said that fear of God is also the birth of faith and only then finds root in the soul when the mind leaves the cares of this world
for the sake of gathering its wandering thoughts from absentmindedness into the constant study of the age to come ... You
would be wise to place fear of God at the very beginning of your journey, and in the matter of days you will find yourself at
the gates of heaven, without the need to resort to a lengthy journey."

Among the instructions of Abba Pimen the Great, we find the following: We need humble-mindedness and fear of God
as much as we need to breathe. The three most important tasks of a monk are-to fear God, to pray to God, and to do good
to his neighbor. When the bees are driven out of their hives by smoke, then the sweet fruit of their labors is taken. In the
same way, carnal lust drives away the fear of God from the soul and destroys all its good fruits. The beginning and end of
the spiritual way is the fear of God. The Scriptures say, 'The fear of the Lord is the beginning of wisdom" (Ps 110:10). And
again, when Abraham built an altar, the Lord said to him, "Now | know you fear God" (Gen 22:12).

When one of the monks responded to St Pimen by saying, "l am a part of all them that fear Thee" (Ps 118:63), the Abba
answered, "The Holy Spirit said this concerning Himself." He interpreted the words of St Anthony the Great concerning St
Pambo in the same way, that through the mediation of fear of God, Pambo made himself a dwelling place of the Holy Spirit.?
St John Cassian the Roman said, "The beginning of our salvation is the fear of the Lord. By it those who are being
instructed in the way of perfection are given the beginning of conversion, purification from the passions, and perseverance
in the virtues. When it penetrates into the heart of man, it gives birth to disdain for all that is earthly, to forgetfulness of
family, and even to hatred of the world itself. "0 In the same sermon, St John Cassian explains the words of the Lord, "And
he who does not take his cross and follow after Me is not worthy of Me" (Matt ro:38), in the following manner:

Our cross is the fear of the Lord. As a crucified man can no longer tum or move his members according to the desire of his
soul, so we must also direct our will and desires not according to what is pleasant or gives us joy in the present moment, but
according to the law of the Lord, to do what He commanded. One nailed to the wood of the cross no longer takes pleasure in
the present world or thinks of his passionate attachments. He finds no pleasure in the cares or worries of the day to come. In
him is no desire for the acquisition of land. He is not aroused by any pride or any irritability. He does not sorrow for any
dishonors, and he no longer even remembers the past. Though he still breathes in his body, but he already considers himself
effectively dead, and he directs the eyes of his heart to that place where he has no doubt he will soon resettle. So we must
also be crucified by the fear of the Lord concerning all this. That is, we must be dead not only to our carnal lusts, but even to
their very inception. We must have the eyes of our soul fixed to the place where we must hope to go at any moment of the day.
In such a way, we can acquire the mortification of all our desires and passionate attachments.!!

It is easy to see that this crucifixion on the cross of the fear of God, described by St John Cassian, is the same thing that
St Isaac the Syrian calls active doing, which consists of the crucifixion of the flesh with its passions and lusts (see Gal 5:24),
the first half of the spiritual way that leads a Christian to the perfection intended for him by God.

The Holy Scriptures teach us that "the fear of the Lord is clean, enduring for ever and ever" (Ps 18:10). They also say
that "there is no fear in love; but perfect love casts out fear, because fear involves torment. But he who fears has not been
made perfect in love" (1 John 4:18). The Holy Fathers explain this seeming (superficial) contradiction thus:

There are two kinds of fear. One is preliminary, the other is perfect. One is proper to the beginner, that is, for the sake of
their piety. The other belongs to the perfected saints who have acquired a measure of love. For example, whoever fulfills the
will of God because of the fear of tortures is, as we said, still a beginner. He does not yet do good for the sake of the good,
but from the fear of punishment. Another does the will of God because he loves God and loves the will of God for its own
sake, and he does it in order to please God. Such a person knows what is essentially good. Such a person has come to
know what it means to be with God. Such a person has the true love that the beloved apostle called perfect. This love leads
him to perfect fear, because such a person fears and remains faithful to the will of God not from fear of punishments, not to
avoid eternal suffering, but because, as we have said, having tasted the very sweetness of being with God, he fears falling
away, fears being deprived of God's presence. This perfect fear, acting on the principle of love, casts out the preliminary
fear. Therefore, it is said, "perfect love casts out fear." However, it is impossible to attain to perfect fear without first passing
through preliminary fear.!2

¢ Homily 1 [of St Isaac the Syrian].

° Apophthegmata.

10 Cassianus lib. 1V. De instititutis, renuntiantiam, cap. 39.
11 Cassianus lib. IV. De instititutis, renuntiantiarn, cap. 35.
2 Abba Dorotheos. Instruction 4: On the Fear of God.
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The majesty of God inspires holy, reverent fear in those reasoning creatures of God who, by virtue of their purity and
holiness, have become worthy of the closest relationship with God. "We shall glorify God in the council of the saints; great
and terrible is He over all them that are round about Him" (Ps 88:8).

But does that mean that we, because we are sinners, should not love God? No! Let us love Him, but in the way that He
Himself commanded us to love Him. Let us strive with all our strength to acquire holy love, but by that path that God Himself has
indicated to us. Let us not be enticed by delusive pleasures and false self-conceit! Let us not arouse in our hearts the flames of
sensuality and vanity, so abhorrent before God, so pernicious for us! God commands us to love Him in the following manner:
"Abide in My love. If you keep My commandments, you will abide in My love, just as | have kept My Father's commandments and
abide in His love" (John 15:9-10). The Son of God Himself, having become man, revealed to us the image of this manner of life
and asceticism, since "He humbled Himself and became obedient to the point of death, even the death of the cross" (Phil 2:8). Let
us reject pride that ascribes any worth to ourselves. Let us venerate humility that reveals to us our own fallenness and sinfulness.
Let us prove our love for Christ by our obedience to Christ, our love for God the Father by our obedience to the Son of God, Who
has "not spoken on [His] own authority" to us but declared to us that the Father gave Him a "command," which is "everlasting life"
(John 12:49-50). "He who has My commandments and keeps them, it is he who loves Me .... If anyone loves Me, he will keep My
word; ... He who does not love Me does not keep my words" (john 14:21, 23-24). The doing of the commandments of the Saviour-
this is the only sign of love for God that the Saviour Himself accepts.

"For this reason, all those who pleased God did so only by leaving behind their own truth, damaged by the fall into sin,
and strove to find the truth of God, written in the teachings and commands of the Gospel. In the truth of God, they found the
love that is hidden from our fallen nature. And the Lord, having commanded much concerning love, commanded us first of
all to seek the truth of God, knowing that it is the mother of love. "3 If we desire to acquire love for God, let us come to love
the commandments of the Gospel. Let us sell our desires and passionate attachments. Let us buy a field at the cost of
rejecting ourselves. This field is our heart, which without such a purchase cannot belong to us. Let us work the land of this
village by the keeping of the commandments, and we will find the heavenly treasure hidden in this field - love.'

/To be Continued/
St Ignatius (Brianchaninov), The Collected Works of St Ignatius (Brianchaninov) - Volume 2. Translated from the
Russian by Nicholas Kotar. Jordanville, NY, 2019
13 St Macarius the Great. Homily 37, chapters 2, 3.
14 See Matthew 13:44.
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