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SCHEDULE OF THE SERVICES August

Hepens 9-a no NatngecatHuue. Npopoka Unbu
1 Cy6 BceHowHas UNH. 20:19-31
2 Bcek. Jlutyprus.
1 Kop. 3:9-17, Mdcb. 14:22-34

Hepensa 10-a no NarngecatHuue. CesAtoro
BenukmyyeHuka NaHTenenmMmoHa

9:30 u.y.

8 Cyb BceHowHas. VH. 21:1-14 6:00 u.B.
9 Bck JnTyprus. 9:30 v.y.
1 Kop. 4:9-16, Mdcp. 17:14-23
Hepensa 11-s1 no MNaTnpecaTHuue.
15 Cy6 BceHowHas. NH. 21:15-25 6:00 u.B.
16 Bck  Jlutyprus. 9:30 u.y.

1 Kop., 9:2-12. Mcp.18: 23-35.

Mpeo6paxeHue Nocnopga Bora n Cnaca Hawero
Mucyca Xpucra.

18 Btp  BceHowHas. Jlyk 9:28-36 6:30 u.B.
19 Cpg  Jlutyprus. 8:00 u.y.
2 Met. 1:10-19 u Mdp. 17:1-9
Hepensa 12-s no MatngecsaTHuue.
22 Cy6 BceHowHada. M.28:16-20 6:00 u.B.
23 Bck  Jlutypru4. 9:30 u.y.

1 Kop. 15:1-11, Mcp. 19:16-26

YcneHue lNpeceaTon Bnagbiunubl Hawen
Boropoauubl n NMpucHogesbl Mapum.

27 YtB  BceHoulHas. Jlk. 1:39-49,56 6:30 u.B.

28 Nat  Jlutypru4. 8:00 u.y.
dun. 2:5-11, Jk. 10:38-42; 11:27-28
Hepensa 12-a no MatngecsaTHuue.

29 Cy6 BceHowHasga. Mpk. 16:1-8 6:00 u.B.

30 Bck  Jlutypru4. 9:30 u.y.

2 Kop. 16:13-24. Md. 21:33-42

6:00 u.B.

Ninth Sunday after Pentecost. Holy Prophet Elias
1S8Sat  Vigil. John. 20:19-31 6:00 PM
2 Sun Divine Liturgy. 9:30 AM

1 Cor. 3:9-17, Matt. 14:22-34

Tenth Sunday after Pentecost. St great martyr
Panteleimon

8 Sat  Vigil. John 21:1-14 6:00 PM
9 Sun Divine Liturgy. 9:30 AM
1 Cor. 4:9-16, Matt. 17:14-23
Eleventh Sunday after Pentecost
15 Sat  Vigil. John 21:15-25 6:00 PM
16 Sun  Divine Liturgy. 9:30 AM

1 Cor. 9:2-12, Matt. 18: 23-35.

Transfiguration of our Lord God and Savior Jesus
Christ.

Vigil. Luke 9:28-36

Divine Liturgy.

2 Peter. 1:10-19 and Matt. 17:1-9
Twelfth Sunday after Pentecost.

Vigil. Matt 28:16-20

Divine Liturgy.

1 Cor. 15:1-11, Matt. 19:16-26

Dormition of our Most Holy Lady the
Theotokos and Ever-Virgin Mary.

18 Tue
19 Wed

6:30 PM
8:00 AM

22 Sat
23 Sun

6:00 PM
9:30 AM

27 Thu Vigil. Luke. 1:39-49,56 6:30 PM
28 Fri  Divine Liturgy. 8:00 AM
Phil. 2:5-11, Luke. 10:38-42; 11:27-28
Twelfth Sunday after Pentecost.
29 Sat Vigil. Mark 16:1-8 6:00 PM
30 Sun Divine Liturgy. 9:30 AM

1 Cor. 16:13-24, Matt. 21:33-42

Asrycr 2026

Cneante 3a CpeTeHckum npmxonom Ha Facebook Follow us on Facebook:

https://www.facebook.com/orthodoxchurchstrafordct
UTHepHeT cTpaHuua npuxoda — See our web-page: http://www.presentationofchrist.org/

CaoBo o crpaxe bo:xxuem u 0 1100BH boxkuei
Cesmumens NeHamutli (bpsiHdaHuHo8), enuckon Kagkasckuti
AckeTnyeckue onbITbl, 2 YacTb
| IIpodondicenue — nauano 6 uronvckom Homepe «Haur [puxomy/

OOpaTumcs K rpakJaHaM ITyCThIHb, BEPTEIOB, MpOMAacTeil 3eMHBIX, K TEM U3 YEJIOBEKOB, «uxdce He Oe
docmoun eeco mupy (EBp. 11:38), x mpenomoOHBIM HHOKaM, KOTOpbIC 3aHUMAIHCHh BBICOYAWINEH W3 HAYK,
HayKoHW, mpuHeceHHOW [ocmomom ¢ Heba. Dra Hayka — mo3HaHue bora W, mpu mocpencTBe HCTHHHOTO,
onbITHOTO Boromno3Hanusi, mo3HaHKUE YelIOBEKa. be3ycnentHo Tpy ek U TPYASITCS HaJl TPUOOPETEHUEM 3TOTO
MO3HAHUSI MYJpPELbl MUpa CEero MpH CBETE€ COOCTBEHHOTO pa3yma, OMPAYeHHOTO MaJeHHEM. 371eCh HYy)KEH CBET
XpucroB! EAMHCTBEHHO MpH CUSHUU 3TOTO CBETa YEJIOBEK MOXKET yBHIETh bora, yBuners cebs. O3apsemsbie
XpHUCTOBBIM CBETOM, MPENOJOOHBIE MYyCTHIHHOXKUTENIN TPYIWINCh Ha Celie CcepAlla CBOEro, OOpeiau Ha HEM
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JparoIeHHbIi oucep — 000Bs K bory. B BoroBnoxHOBEHHBIX MUCAHUSAX CBOMX OHHU IMPEIOCTEPETaroT HAC OT
Tex OencTBUll, KOTOphIe OOBIKHOBEHHO MOCIEIYIOT 3a NMPEKICBPEMEHHbIM HCKaHueM o0Bu. C ocobeHHOU
SICHOCTBIO paccyxkmaer 00 srom mpenmere cBatod HMcaak CupuH. M3 cOuMHEHM €ro MbI BBIMHCHIBAEM
HECKOJIBKO CBHJIETENILCTB U AYIICTIOIE3HEUIINX HACTABICHUI.

«IIpemynpsiii ['ociosib, — TOBOPUT BeMWKU HacTaBHMK MOHAIIECTBYIOMUX, — OJArOBOJIUT, YTOOBI MBI
CHeJIau B MOTE JUIa XJIeO MyXOoBHBIA. Y cTaHOBHI OH 3TO HE OT 37100bI, HO YTOOBI HE TIPOU3OIILIO HECBAPEHUS,
u Mbel He yMmepnu. Kaxnmas moOpomerens ecTh Mareph cleayromieil 3a Hew. Eciam octaBuimb matepsb,
pOXKIaroNIyto M00poJeTeNd, M YCTPEMHIIbCS K B3BICKAHHMIO MIIEped, MPEXAE CTHKAHUS MaTepu UX, TO
N0OPOIETENH TH COAENBIBAIOTCA eXMAHAMH IS Jylid. Eciiu He OTBeprHem» UX OT ceOs — CKOpo ympemnin:e,
JIyXOBHBIN pa3yM €CTECTBEHHO IMOCIEAYET 3a JellaHueM Jo0poaererneit. ToMmy u Apyromy MpeamecTBYOT cTpax
1 mo60Bb. OTATH CTpax MpeANecTByeT TI00BU. Besiknii, 6eCCTHIAHO YTBEP)KIAIOMINN, YTO MOKHO TIPUOOPECTH
MOCNeAyIoNee, HEe YIPAKHSACH IMPEABAPUTENBHO B MPEANISCTBYIOMIEM, 0€3 COMHEHHUS IMOJIOKHI TEpPBOE
OCHOBaHHUE Torubenu i Oymu cBoeil. ['ocrogoM ycTaHOBJEH TakoW MyTh, YTO TOCTEAHEE POXKAAECTCA OT
neporoy ™’

B 55-m CrnoBe, koTopoe CIIy’)KHT OTBETOM Ha Tociianue mpernogodHoro Cumeona YymoTBopiia, CBITOM
Hcaak roBopuT: «Thl Hamucan B MOCIAHUU TBOEM, UTO JIyIlIa TBOS BO3JIIOOMIIA BO3IIOOUTE bora, HO 4TO THI He
JOCTUT TOTO, YTOOBI JIIOOUTH, XOTS U UMEEIIb BEIMKOE KelaHue oouth. K 3ToMy MpHCOBOKYIUISEHIb, YTO
OTIIEILHUYECTBO B MyCTHIHE BOXKIEIEHHO Te0e, YTO YHCTOTAa CepAlla Hadalach B Tebe, U 4TO mamMsaTh boxus
OYeHb BOCIUIAMEHSETCS B CepJlle TBOEM, paxuraer ero. Eciu 3To ucTMHHO, TO oHO Benuko. Ho mHe He
XOTeNoch Obl, 4TOO OHO OBUIO HAMMCaHO TOOOI: MOTOMY YTO TYT HET HHKaKoro mopsjaka. Eciu xe Tbl moBena
JUIS BOIIPOCA, TO MOPSIIOK BOIIpoca — MHOW. ['oBopsIIuii, 4TO AyIIa ero He UMEET elle Iep3HOBEHUSI B MOJIUTBE,
MOTOMY YTO HE MoOenuia CTpacTei, Kak CMEeT cKa3aTh, 4TO JAyIla ero Bo3moOuia Bo3moouts bora? Her
croco0a BO30YIUTHCS B JAylie OOKECTBEHHOW JIOOBM, BCJIEN KOTOPOM Thl TAaWMHCTBEHHO IIIECTBYCIb B
OTIIEILHUYECTBE, €CIIM IyIIa He mobeania crpacteid. Thl ke ckaszall, 4yTo Aylla TBOSI HE MoOeauIa cTpacTeil, a
BO3JIIOOMIIa BO3TI00MTE bora: B 3ToM HeT mopsiaka. ['oBopsiiuii, 4To cTpacTei He modeaw, a Bo3moouts bora
TOOUT, — HE 3HAI0, YTO U TOBOPUT. — BO3pas3ullib: s HE cKa3all «JTI00I0», HO «T00II0 BO3MIOOUTE». U 310 HE
MMeeT MecCTa, €ClIM Jyllla He JAOCTUIJIAa YUCTOTHL. Eciam ke Xodelb cka3aTh OOBIKHOBEHHOE CJIOBO, TO HE Thl
OJIMH TOBOPHIITb, HO ¥ KX TOBOPUT, UTO KeJNaeT JIoOUTh bora; roBopsT 3TO HE TONBKO XPHUCTUAHE, HO U
HEenmpaBo MoKJIOHsomuUecs bory. DTo cioBO roBOpUTCS OOBIKHOBEHHO KaxabiM. Ho mpu Takumx cioBax
JBUKETCS TOJBKO SI3BIK, MEXIY TE€M, KaK JyIIa He OIIyIIaeT TOT0, YTO TOBOpUTCA. MHOTHE OOJIbHBIE HE 3HAIOT
Ja)ke TOro, YTO OHU OOJIbHBI. 3710OaecTh OOJE3Hb NyIIU, U npelecms — yTpaTra HUCTUHBL. BecbMa MHoOrue,
3apakKCHHBIE TUMHU HEJyraMu, IPOBO3IIIANIAIOT CBOE 3[paBHe, © MHOTUMH OBIBAIOT MOXBaisieMbl. Eciu myima
HE yBpauyeTcs OT 3JI00bI U HE CTSKET €CTECTBEHHOI'O 3/IpaBusi, B KOTOPOM OHA CO3/aHa, €CIM HE BO3POJIUTCS B
3npaBue Jlyxom, TO 4el0BEeKYy HEBO3MOXKHO IOKENaTh YEro-iInOo BhIIIEECTECTBEHHOT0, CBOCTBEHHOro Jlyxy,
MOTOMY YTO MAyIla, OKOJIE HAaXOIUTCS B HEAyre MO MPUYHMHE CTpAcTed, JOTOJIE HE CIOCOOHA OIIyNIaTh
OIIYIIIEHUEM CBOUM JYXOBHOE, M HE YMEET *KeJlaTh €0, HO JKEJaeT TOJIbKO OT CIbIIaHus U yTeHus [Iucanuiiy.

«[lesiHue kpecta — cyry6o, cooOpa3HO COCTaBy €CTECTBa, pasjeiisieMoMy Ha JiBe 4acTH. OJHO COCTOUT B
MpeTeprneHny ckopOel TeoM, coBeplIaeTcs AeMCTBUEM AYHIEBHOM CHIIBI PEBHOCTHU U Ha3bIBAETCS COOCTBEHHO
nesiHue. Jlpyroe ke mpuoOperaeTcs TOHKMM JeIaHWEeM yMa, HENpeCcTaHHBIM TOMBIIIIeHHeM o bore u
npeObIBAaHMEM B MOJIMTBE, YTO COBEpPILIACTCS CHIION JKelaHus, U Ha3biBaeTcs BuaeHue. [lepBoe, To ecTh, AesHUE,
OUMIIAET CTPACTHYIO YACTh AYIIU CUJIOW PEBHOCTH, BTOPOE K€ OUMILAET MBICIICHHYIO YacTh YU JEHCTBUEM
JyTIEBHOM JTFOOBY WIIM BOXKIEICHUEM AYIIEBHBIM. KaskIIbIi, Ipek/ie COBEPIICHHOTO O0yYeHHsI B TIEPBOM YaCTH,
NEePEeXOSIINi KO BTOPOH, yBJIeKasCh €€ CIaJ0CThI0, YTOObI HE CKa3aTh OT JIEHOCTH, MOBEPraeTcs THEBY 3a TO,
4TO, HE YMEPTBUB MPEXKIE «VObl» CBOH, «soice Ha semaun(Koi. 3, 5), To ecTh, He yBpadeBaB HEMOIIH TTOMBICIIOB
TEpIENUBEIM TPEeObIBAHUEM B JEIaHUU KPECTHOTO IOHOIIEHHS, NEpP3HYJ BO3MEYTaTh B yME CBOEM CIIaBY
kpecta. Cre-To 3HaUUT CKazaHHOE JApeBHUMH CBITBIMU: «ECIIM yM 3aX0YeT B30MTH Ha KPECT, MPEXKJIE HEKEIU
HCLETSATCSA YyBCTBA OT HEMOIIH, TO MOCTUTraeT ero rueB boxuii. BocxoxkaeHne Ha KpecT TOT1a HaBJIEKAeT THEB,
KOT'JIa COBEpIIAeTCs HE IMEepBOil 4YacThlO TepHEeHUs CKOpOell WM pachsaTHEeM IUJIOTH, HO CTPEMIICHHEM K
BHUJICHHUIO, BTOPOM YaCThIO, UMEIOIIEH MECTO MO HCLENEeHUU AylIH. TakoBOro yM OCKBEPHEH MOCTBLAHBIMU
CTpacTSIMU U YCTpPEMJISIETCS K MeuTaM M IOMBbICIaM camMOMHeHus. EMy 3arpaxkgaercs myTh 3ampelieHUEM:
MMOTOMY YTO OH HE OYHCTHJI CIEpBa CKOPOSMHU yM, HE MOKOPHJI TUIOTCKUX MOXOTEHUH, HO OT CIyXa M OYKBBI
yCTpeMUJICs MPsIMO BIEpEN, B IyTh, UCIIOJIHEHHBIA Mpaka, Oyayuu cam ciern. UM Te, y KOTOpBIX 3peHue 3/1paso,
KOTOpBIC WCIIOJIHEHBI CBETA M CTSHKAIM HACTABHUKOB, MCIOJTHEHHBIX OJiarofaTv, U Te OCJCTBYIOT U JHEM U
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HOYBIO; OYM MX HMCIOJHEHHI CJe3; B MOJMTBE U IUIa4e OHU TPYASTCS ACHb U HOYb 10 MPUYMHE OMacHOCTeH
MyTEMIECTBUS, TI0 MPUYUHE CTPEMHHUH, 00JIee CTPAIIHBIX, BCTPEUAIONINXCS UM, [0 MPUYHNHE 00pa30B MCTUHBI,
OKa3bIBAIOIINXCS MEepeMElIaHHbIMU ¢ 0OMaHYMBBIMU Tpu3pakamu ee. boxue, ropopsat OTIbI, TPUXOTUT CAMO
co6oif, Korja Tel He oxkuaeib ero. Tak! Ho ecriu MecTo 4iCTO, a He OCKBEpHEHO» .,

Kenarouuii npuctynuth k bory s cinyxenus EMy, nommkeH npeaaTbes pyKOBOJICTBY cTpaxa boxwus.

YyBCTBO CBSIIEHHOTO CTpaxa, YyBCTBO IIyOodaiiiiero 6iaroroBeHus K bory, ykasbsiBaeTcst HaM ¢ OJHOM
CTOpOHBI HEOOBATHBIM BenuureMm CymectBa boxwus, ¢ apyroil — Hamieil kpailHell OrpaHUYEeHHOCTBIO, HaIIeH
HEMOIIbIO, HAIIMM COCTOSSHUEM TIpexoBHOCTH, najeHus. Crpax mnpeanucsiBaetcss HaMm U CBSIIEHHBIM
[Tucanmem, KoTOpoe Hayallo 3aMEHSATh JJIsi HAac TOJOC COBECTH M €CTECTBEHHOrO 3aKOHa, KOrja OHHU
OMpPAYMIIUCh, CTATH H31aBaTh HESACHBIC, MO OOJNBIIEH YacTH JDKUBBIE 3BYKH, KOTOPOE BIOJIHE 3aMEHHIIO HX,
Korga siBWIOCh, EBanremme. «Pabomatime [ocnooesu co cmpaxom, u paodyumecsi Emy co mpenemom»
(ITc. 2:11), nayuaer nac Csaroit Jlyx; nokopHbiM Ero Benenuto OH roBoput: «lIpuudume, uada, nocaywaiime
Mene, cmpaxy ['ocnoouro nayuy eac» (Ilc.33,12); Bo3Bemaer obeToBaHHE aapoBaTh cmpax boxuii Tewm,
KOTOpBIE UCTUHHO BO3HAMepATCsl yCBOUThCS bory: «Cmpax Moii oam 6 cepoye ux, Ko exce ne omcmynumu um
om Mene» (Uep. 32,40). Hayano Benukoil Hayku — jaesTeNbHOro boromosnanusi — crpax boxuii. Ota Hayka
HazbiBaeTcs B CsmeHHoM [lucanun npemyapoctero. «Hauano npemyopocmu cmpax I ocnodens, pazym dice
onae ecem meopsawum u, xeana e2o npeowvisaem 8 sex gexay (Ilc. 110:10; Iputu. 1, 7). «Beney myopocmu
cmpax I'ocnodens, 6o3yeemasii mup u 30pasue ucyenenus. Cmpax ['ocnodenv cnasa u noxeana, u eecenue u
seney padocmu. Cmpax I'ocnooenv oap om ['ocnooa u na cmessax aroodnenus nocmasnsem» (Cup. 1:18, 11, 13).
Crpaxom I'ocriogHuM Hayudaemcsi YKIOHATBCS OT IpexoB: « Cmpax I'ocnodenb ucmouHux HCu3Hu, meopum dice
VKIoHamucs om cemu cmepmuvle. Cmpax ['ocnodenv HeHaguoum Henpagovl, 00CAMNCOeHUs. Hce U 2OPObIHU, U
nymu Jaykaswvix. B cmpace 'ocnoonu 6you eecv Oenvy (Ilputu. 14:27,8:13,23:17). Crpaxom ['ocnomHum
HacTaBIIsIeMCsl Ha Ty Th 3anoBeneil boxxuux: «brascen myouc bosiicsa I'ocnooda, 6 3anosedex Eco socxowem 3eno.
cunvro Ha 3emau oOyoem cems Eeon (Ilc. 111, 1, 2). «braxcenu écu boswuucs I'ocnooa, xooswuu 6 nymex E2o»
(ITc. 127, 1). «Ononuumcsa Aneen I'ocnodenv okpecm Bcex boswuxcs Eeo, u usbasum ux. Botumecs ['ocnooa,
ecu cesmuu Ezo, siko necmo auwenus boswumcs Eeon (Ilc. 33, 8, 10).

HanpacHo xe ucnojgHeHHbIe CAMOMHEHUSI M CaMOOOOJIbIIIEHUSI MEUTaTeNIu THYIIAIOTCS cTpaxoM boxumm,
KaK TPUHAJJICKHOCTHIO MPE3PEHHBIX padoB, KOrna K cTpaxy mpusbiBaeT Hac bor, Bo3Bemaer, uto Cam OH
OyJeT HalluM Y4YHuTelleM CTpaxa, YyTO MOJAacT HaM AYyXOBHBIM aap crtpaxa boxwus. He Hu3k0 ans yenoBseka,
HUYTOXXHOW TBapH, MaJlIei, OTBEPKEHHOH, moruoOineil, ycBouBinei cebe Bpaxay Kk bory, mepeiitm wu3
COCTOSIHMSI BpaXAbl M TIOTHOETM K COCTOSHHIO paOCTBa M CHAceHHUs. YK€ 3TO paOCTBO — BEIUKOE
npuobperenue! Yxe sT0 pabctBo — Benmkas cBoOoma! CTpax 3akoHOMOJAraeTcss HaM, KakK CpeICTBO
CYILIECTBEHHO HY>KHOe, HeoOxoaumoe aiisg Hac. CTpax ouumIaeT 4eloBeKa, MPEAYrOTOBISIET Ui JIOOBU: MbI
ObIBaeM pabamu IJig TOro, 4TOObI 3aKOHHO cojenaThecs yaaamu. [lo Mepe ouMilleHUs MOKAassHUEM, HAYMHAEM
OILlyIIaTh TPUCYTCTBUE bokKe; OT OlLyIIeHHs TPUCYTCTBUS boxust sBisieTcst cBATOE omryleHne crpaxa. OmnbIt
OTKPBIBAET BBICOTY UYBCTBOBAaHMS. BBICOKO M BOXIENEHHO ollymieHue crpaxa boxwus! [lpu geiictBuum ero
9acTO yM TMPUTYIUIIET CBOUM OYH, IMEpPecTaeT MPOU3HOCHTH CJIOBA, IUIOJUTh MBICIH: OJIarOTOBEHHBIM
MOJIYaHHEM, TMPEBBICIIUM CJIOBA, BBIPAXKAET CO3HAHHWE CBOEr0 HHMYTOXKECTBA U HEBBIPA3UMYIO MOJUTBY,
POXKIIAOIIYIOCST U3 3TOro co3Hanus. lIpeBocxogHO omuchiBaeT Takoe coctosiHue cBitod HMcaak CupuH:
«CMUpPEHHOMYIpBIH, KOTAa MPUOIU3UTCA K MOJIUTBE WM CHOJOOUTCS €€, TO HE OCMETUBACTCS U MOMOJIUTHCS
bory, unu monpocuts yero. OH HEe 3HAET, O YeM Obl TOMOJHTHCS; OH MOJTYUT BCEMH MOMBIIUICHUSMUA CBOUMHU,
OKHJIasi TOJIbKO MIJIOCTH M TOM BOJIM, KOTOpas u3peuercs o HeM oT Toro Bennuus, KoTopoMy oH nokjoHseTcs.
JIutio ero mMpekIOHEHO Ha 3eMIII0, a BHYTPEHHEE BUJIEHHE CEpJilla BO3HECEHO K MPEBO3HECEHHBIM BpaTaM BO
Cestas Ceareix. Tam Tot, Kotoporo cenenme — mpak, nputymwissommii oun Cepadumon, Ubs moOpora
o0y K1aeT JIETHOHBI K JINKOCTOSIHUIO VX, BO3JIarasi MOJTYaHUE Ha BCE YMHBI UX. J[ep3HOBEHHE €ro MPOCTUPACTCS
TOJIBKO JI0 CJIEAYIOIIUX CJIOB, TOJBKO 00 3TOM OH ocMenuBaeTcs nmoMonutbes: «['ocroau, mo Bose TBoeil na
6yner co mHoio»?l. Crpax Boxwuii ects map Boxwuii. Kak map, oH ucmpammBaeTcs MomuTBoM. JKenan
CIOTIOOUTHCS ATOTO Jlapa CBATOM mpopok JlaBun u moromy ymodnsin bora: «Ilocmasu paby Teoemy croso Teoe 6
cmpax, npueeo3ou cmpaxy Teoemy niomu mosax( Ilc. 118, 38, 120), To ectb, Mou mioTckue noxenanus. Ctpax
l'ocnoaens ecth onuH K3 cemu napoB Cearoro [[yxa, kotopele cBATOM mpopok Mcaust ucuucnsier tak: «/fyx
npemyopocmu u pasyma, /[yx eudenus u oOnacouecmus, /yx cosema u kpenocmu, [yx cmpaxa Boowcus»
(Uc. 11, 2).

MpodonxeHue credyem
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The Fear of God and the Love for God

St Ignatius (Brianchaninov),
(Continuation — beginning in the July issue of “Our Parish)

Let us turn to the citizens of the desert, caves, abysses of the earth, to those people of whom the world was not worthy,
to the holy monastics who studied that most exalted of sciences-the science brought down from heaven by the Lord
Himself. This science is the knowledge of God and- through the mediation of true, experiential knowledge of God- the
knowledge of man. Vainly do the wise of this world labor to acquire such knowledge with the help of their own reason,
dimmed by the Fall. Here the light of Christ is needed! Only by the light of this light can a man see God and see himself.
lllumined by the light of Christ, the venerable ascetics of the desert labored over their hearts and found in them a precious
jewel-love for God. In their God-inspired writing, they warn us against those calamities that usually plague the premature
seeker of love. St Isaac the Syrian discusses this in an especially vivid way. From his many writings, we will offer several
proofs and soul-saving instructions.

"The all-wise Lord," said the great teacher of monks, "wills for us to reap our spiritual bread in the sweat of our brow. He
commanded this not out of anger, but to prevent spiritual indigestion that could lead to our death. Every virtue is the mother
of the next virtue that follows it. If you leave the mother that gives birth to virtues and instead rush immediately to the
acquisition of the daughters before acquiring the mother, then even these virtues will become vipers for the soul. Then, if
you will not reject them from yourself, you will soon die. "14 Spiritual wisdom naturally follows the active fulfillment of the
virtues. Before both must come fear and love. Again, fear must come before love. Anyone who shamelessly insists that he
can acquire love "without first training himself in the former, doubtless has already laid the foundation for the death of his
own soul." The Lord has mandated such a path-fear must precede love.

In his 55th Homily, which is an answer to the letter of St Simeon the Miracle-Worker, St Isaac says, You wrote in your
letter that your soul has come to love with the process of coming to love God, but that you have not yet reached the state of
love, though you have a great desire to love. To this you added that you desire the eremitic life in the desert, that purity of
heart is beginning to reveal itself in you and that the memory of God ignites your heart. If this is true, then it is a very great
thing. But | would prefer if you did not write this to me, because there is no order in the way you describe it. If you wrote this
to ask me if it is proper, then | must tell you that the proper order is different. Whoever says that his soul does not yet have
boldness in prayer because it has not yet defeated the passions-how dare he also say that his soul has come to love the
process of coming to love God? There is no possible way for such a soul to become aroused with the kind of divine love that
urges you to go mysteriously into the desert, if the soul has not yet defeated the passions. You have said that your soul has
not yet defeated the passions, but has come to love the process of loving God; there is no order in this. Whoever says that
he has not defeated the passions, but also says that he loves the process of coming to love God does not know what he is
saying. You may counter: | did not say love, but love the process of coming to love. This also has no place if the soul has
not yet acquired purity. If you wanted to express a more typical thought, then you are not the only one who says this, for
everyone says that he desires to love God. Not only Christians say this, but even those who worship God incorrectly. This
word is typical for everyone. But with most people these words are just the movements of the tongue, while the soul feels
nothing of what is said. Many sick do not even know that they are sick. Hatred is a sickness of the soul, and delusion is the
loss of truth. Very many, infected with both of these ilinesses, declare openly their health and are praised by many. If the
soul is not healed of hatred and does not acquire the natural state of health in which it was created; if it will not be reborn to
health by the Spirit then the person will not be able to desire anything supernatural, inherent to the Spirit. For while the soul
remains in sickness due to its passions, it remains incapable of sensing anything with its spiritual senses. It is not able to
desire the spiritual naturally, but only when inspired by listening to the Scriptures or reading them.

St Isaac the Syrian writes:

The work of the cross is eminently appropriate to the two-fold makeup of human nature. The first aspect consists in the
endurance of sorrows by the body, and it is accomplished together with the action of the spiritual power of zeal and is thus
called properly active doing. The other is acquired by the subtle work of the mind, by the constant remembrance of God and
constant prayer, which is accomplished by the power of the will and is called vision. The first, that is, active doing, purifies
the passionate part of the soul with the power of zeal, the second purifies the intellect of the soul by the action of spiritual
love or spiritual desire. Every person who passes into the second stage before becoming adept at the first stage, whoever is
enticed by the sweetness of the second- let us not say that he is too lazy to complete the first- will be subject to wrath,

L Homily 5 [of St Isaac the Syrian].
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because he has not yet put to death his "members which are on the earth" (Col 3:5). In other words, he has not yet healed
the weaknesses of his thoughts by the patient persistence in the active bearing of his cross, and yet he has already dared in
his mind to imagine for himself the glory of the cross. This is what is meant by what was said by the saints of old: If the mind
wishes to ascend the cross before it has healed the emotions of sins, then the wrath of God will fall upon him. The ascent to
the cross brings down the wrath of God when it is accomplished not by the first taste of endurance of sorrows or the
crucifixion of the flesh, but by a premature striving for spiritual vision (the second stage), which only has its place after the
healing of the soul. The mind of such a one is defiled by shameful passions and still rushes after fantasy and thoughts of
self-conceit. To him the path is blocked by a prohibition, because he has not purified his mind by sorrows, he has not
defeated carnal desires, but from the hearing and the word he rushes forward, still filled with darkness, being himself still
blind. Even those who have healthy vision, who are filled with light and have found good masters filled with grace, even
these are beset by calamities day and night; their eyes are filled with tears; in prayer and tears they labor day and night
because of the danger of the journey, because of the dangerous rapids that await them due to the false images of truth that
are still mixed up in their minds with delusive phantasms. The Fathers say that the divine comes on its own, when you least
expect it. This is so! But only if the place is clean, not sullied.2

Whoever desires to approach God to serve Him must commit himself to the guidance of the fear of God. This sense of
holy fear, which is a sense of profound reverence for God, indicates to us, on the one hand, the boundless greatness of the
divine Essence and, on the other hand, our own extreme limitation, our weakness, our state of sinfulness and fallenness.
This fear is prescribed for us by the Holy Scriptures, which began to replace for us the voice of the conscience and the
natural law when both became darkened when both began to give unclear, largely misleading, signs. Finally, when the
Gospel appeared, it completely replaced both the conscience and the natural law. "Serve the Lord in fear, and rejoice unto
Him with trembling" (Ps 2:11), the Holy Spirit teaches us. To those who submit to His command, He says, "Come, ye
children, and hearken unto me; | will teach you the fear of the Lord" (Ps 33:12). He declares a promise to give the fear of
God to those who truly desire to be joined to God: "l will put My fear into their hearts so they shall not depart from Me" (Jer
39:40 LXX; 32:40 NK]V).

The beginning of the great science of knowledge of God is the fear of God. The Holy Scriptures call this science
"wisdom." "The fear of God is the beginning of wisdom, and there is good understanding in all who practice it ... his praise
endureth for ever and ever" (Prov 1:7 and Psalm no:10). ‘'The root of wisdom is to fear the Lord, and her branches are
length of days. The fear of the Lord will cheer the heart and will give gladness, joy, and long life" (Sir 1:18, 10). We learn
how to avoid sin by the fear of the Lord. "The command of the Lord is a fountain of life, for it causes one to turn from the
snare of death. The fear of the Lord hates unrighteousness, and both rudeness and arrogance, and the ways of wicked
men. Be in the fear of the Lord the whole day long" (Prov 14:28 LXX, 8:13, 23:17). By the fear of God, we are instructed in
the way of God's commandments: "Blessed is the man that feareth the Lord, in His commandment shall he greatly delight.
His seed shall be mighty upon earth" (Ps m:1-2). "The angel of the Lord tarrieth round about them that fear Him, and
delivereth them .... O fear the Lord, all ye that are His saints, for they that fear Him lack nothing" (Ps 33: 8, 10).

In vain do the dreamers who are filled with arrogance and self-delusion disdain the fear of God as something proper to
despised slaves. After all, God Himself calls us to fear him, declaring that He Himself will teach us proper fear, He Himself
will give us the spiritual gift of the fear of God. It is not demeaning for a person-who is a fallen, worthless, rejected, lost
creature that has appropriated to himself enmity against God-to pass from a state of antagonism and perdition to a state of
submission and salvation. Even such a so-called slavery is great gain! Even such slavery is great freedom! Fear is
commanded for us as an essentially necessary, inevitable means for our salvation. Fear purifies a person and prepares him
for love. We are slaves so that we can lawfully become children.

To the extent that we have been cleansed by repentance, we only begin to sense the presence of God. From the sense
of God's presence comes the holy sense of fear of God. Experience teaches the exaltedness of this sense. Exalted and
desired is this sense of the fear of God! Inspired by this sense, the mind often dulls its eyes, ceases to utter words, ceases
to engender thoughts; instead, by reverent silence~ so much greater than words!- it expresses its acknowledgment of its
own worthlessness and utters an unutterable prayer that flows naturally from such a state.

St Isaac the Syrian describes this state superlatively:

When the humble-minded man approaches prayer or becomes worthy of it, he still does not dare to petition God or ask
for anything. He does not yet know for what he should pray; all his thoughts are silent, awaiting only the mercy and the will
of the God Whom he worships. His fac~ is bowed to the earth, and the inner eye of his heart is raised to the exalted gates of
the Holy of Holies. There is He Whose dominion is the darkness that dims the eyes of the Seraphim, Whose goodness

2 Homily 2 [of St Isaac the Syrian).
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inspires countless legions of angels to worship in complete silence. The boldness of this man only extends to the following
words that he dares utter in prayer: "O Lord, let it be with me according to Thy will." 3

The fear of God is a gift of God. As a gift, it is given after being asked for in prayer. The holy prophet David desired to
be found worthy of such a gift, and so he begged God, "O stablish Thy word in Thy servant unto fear of Thee ... Nail my
flesh [that is, my carnal desires] to the fear of Thee" (Ps 118:38, 120). The fear of God is one of the seven gifts of the Holy
Spirit that Prophet Isaiah listed so: "The Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of
knowledge and godliness. The Spirit of the fear of God shall fill Him" (Isa 11:2-3).

/To be Continued/

St Ignatius (Brianchaninov), The Collected Works of St Ignatius (Brianchaninov) - Volume 2. Translated from the
Russian by Nicholas Kotar. Jordanville, NY, 2019

3 Homily 49 [of St Isaac the Syrian].
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