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SCHEDULE OF THE SERVICES April

Hepens 3-aa Benukoro nocra
KpecmonoknoHHasi
BnaroBeweHue MNMpeceaTon Boropoauubl

6 Cyb BceHowwHas Jk. 1:39-49,56 6:00 u.B.
7 Bek Jlntyprus Esp. 2:11-18 J1k.1:24-38  9:30 u.y.
EBp. 4:14-5:6 n Mapk. 8:34-9:1
Hepens 4-aa Benukaro nocta
MamaTb npen. loaHHa JTbcTBMYHMKA
13 Cy0 Pooutenbckas cybboTa, naHmxmga  5:00 u.B.

BceHowHas. Md. 28:16-20 6:00 u.B.
14 Bck Jintyprus 9:30 u.y.

Esp. 6:13—20, Mapk. 9:17 —31; Ecp. 5:8-19. Mcp. 4:25 - 5:12.
AnppeeBo CtosiHue

17 cpa YTpeHs ¢ Benvkum kaHOHOM CB.

AHnpgpes Kputckoro ¢ xutnem npen. Mapum Ermnetckon

Hepensa 5-as Benukaro nocra
Mamatb npen. Mapun Ernnetckon
BceHowwHas. Mpk. 16:1-8
Jintyprus
EBp. 9:11-14 an. 3:23-29 Mpk.10:32-45 J1yk.7:36-50
TanHcTBO EneeocssweHns — nocne Jintyprim

20 Cyb
21 Bek

24 Cpa
Bxop NocnopgeHb Bo Uepycanum. Hegensa Bann

27 Cy6 BceHowHas. Md¢ 21:1-11,15-17. 6:00 4.B.
OcesiweHne Baunii (Bepbbl)

28 Bck  Iutyprusa. ®nn 4:4-9, NH. 12:1-18 9:30 4.y.
YTpeHs BENMKOro noHeaernbH1Ka 6:00 u B

CrtpacTtHaa Cegmuua

29MoH BeuepHs c MNpexaeocsaw. Jlutyprnen  7:00 4.y.
YTpeHs BENMKOro BTOPHMKa 6:30u B

30 Btp Beuephs c lNpexaeocsauw. Jlutyprnen  7:00 4.y.

Maw YTpeHs Benukon cpeapl 6:30u B

1 Cpg BeuepHsa c MNpexaeocsaw. Nlutyprnen  7:00 4.y.

Benukun YeTtBepToK.
Crpactu Nocnopa Iucyca Xpucra.

1 Cpg YTpeHs 6:30u B

2 Yert BeuepHsa ¢ Jlutypruen. 8:00 v.y.
YTpeHs. YteHne 12-Tn EBaHrenen 6:00 u.B.

Benukun Martok.

3 MNar Llapckue Yacebl 7:00 4.y.
BoblHOC MNnawaHnubl. BevyepHsa 5:00 u.B.
Morpebenne Cnacutenst YTpeHs. 7:00 u.B.
1 Kop 5:6-8, Nan 3:13-14, Md 27:62-66

Benukasa Cy66oTa
4 Cy6 BeyepHs cb JluTypruen 9:30 4.y.

Pum. 6:3-11, Md 28:1-20
OcBsiweHne kynuyen nocne Nutyprum

6:00 u.B.

6:00 u.B.
9:30 v.y.

Jintyprusa MNMpexageocsaiweHHblx Japos 6:30 u.B.

Third Sunday of Great Lent
Adoration of the Holy Cross
Annunciation of the Most-Holy Mother of God

6 Sat Vigil. Lk 1:39-49,56 6:00 PM
7 Sun Divine Liturgy Heb 2:11-18 Lk 1:24-38  9:30 AM
Heb 4:14-5:6, Mark 8:34-9:1
Fourth Sunday of Great Lent
Commemoration of St. John the Ladder
13 Sat  Soul Saturday. General Panihida 5:00 PM
Vigil. Mat 28:16-20 6:00 PM
14 Sun  Divine Liturgy 9:30 AM

Heb 6:13 - 20, Mark 9:17 —31; Eph . 5:8-19., Matt. 4:25 — 5:12
Great Canon of St Andrew of Crete
Matins with Great Canon of St 6:00 PM
Andrew of Crete with life of St Mary of Egypt

Fifth Sunday of Great Lent
Commemoration of St. Mary of Egypt
Vigil. Mark 16:1-8 6:00 PM
Divine Liturgy. 9:30 AM
Heb. 9:11-14 Gal. 3:23-29 Mark. 10:32-45 Lk 7:36-50
Holy Unction — after Liturgy

17 Wed

20 Sat
21 Sun

24 Wed 6:30 PM
Entry of the Lord into Jerusalem. Palm Sunday.

Divine Liturgy of Presanctified Gifts.

27 Sat  Vespers & Matins Mat 21:1-11,15-17 6:00 PM
Blessing of pussy-willows
28 Sun  Divine Liturgy Ph 4:4-9 John. 12:1-18  9:30 AM
Bridegroom Matins of Great Monday 6:00 PM
Passion Week
29 Mon Vespers with Presanctified Liturgy 7:00 AM
Bridegroom Matins of Great Tuesday 6:30 PM
30 Tue Vespers with Presanctified Liturgy 7:00 AM
May Bridegroom Matins of Great Wednesday 6:30 PM
1 Wed  Vespers with Presanctified Liturgy 7:00 AM
Great Thursday
Passion of the Lord Jesus Christ
1 Wed  Matins 6:30 PM
2Thu Vespers with Divine Liturgy 8:00 AM
Matins Reading of the 12 Gospels 6:00 PM
Great Friday
3 Fri Royal Hours 7:00 AM
Plashchanitsa Service. Vespers 5:00 PM
Burial of our Savior Jesus Christ Matins 7:00 PM
1 Cor. 5:6-8, Gal. 3:13-14, Matt 27:62-66
Great Saturday
4 Sat Vespers with Liturgy 9:30 AM

Rom. 6:3-11, Mat. 28:1-20
Blessing of Easter Breads after Liturgy
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OcBsiLLeHne Kynu4en 4:00 u.B. Blessing of Easter Breads 4:00 PM
YteHue JeaHun Cs. Anocton 10:00 u.B. Reading of the Acts of Apostles 10:00 PM
MonyHowHMua 11:30 u.B. Midnight Office 11:30 PM
Xpuctoct Bockpece!!! Christ Is Risen!!!
CBetnoe XpuctoBo BockpeceHbe Glorious Resurrection of Christ
5 Bcek MacxanbHasa 3ayTpeHsa n JnTypris. 12:00 4.—| 5Sun  Paschal Matins and Liturgy 12:00 AM
OesH.1:1-8, VIH 1:1-18 NOMHOYb Acts 1:1-8, John 1:1-18
OcBsileHie Kynu4yer nocne Jntyprum Blessing of Easter Breads after Liturgy
MacxanbHas BevepHs ¢ KpecTHbIM xogom — 10:00 y.y. Paschal Vespers with Procession 10:00 AM
Hepens an. ®ombl. St Thomas Sunday.
11 Cy6 BcenowHaa Md 28:16-20. 6:00u.B. (11 Sat  Vigil. Matt 28:16-20 6:00 PM
12 Bek  Jlutypruga. OesH 5:12-20, UK. 20:19-31  9:30 u.y. |12 Sun  Divine Liturgy Acts 5:12-20,John 20:19-31 9:30 AM
MaHnxupa. MocelueHne knaadbwuiy Panichida. Visiting the Cemeteries
Cneante 3a CpeTeHckum npmuxonom Ha Facebook Follow us on Facebook: n

https://www.facebook.com/orthodoxchurchstrafordct
NTHepHeT cTpaHuua npuxoda — See our web-page: http://www.presentationofchrist.org/

Xu3Hb nocne cmepTn cornacHo lNMpaBocnasHon Tpaauuum
XKaH-Knod Jlapwe

nasa VI Mpobnema unctunuwa /npodonmxeHue/

L. TpeTbe cnoso ceaToro Mapka Echecckoro

TpeTui TpakTaT cBsToro Mapka Ecbecckoro! gaeT HeCKONbKO pasbsACHEHMI, KOTOPbIX NOTPeboBana naTuHeKas CTopoHa.

B yacTHOCTU, OH NO4YEPKMBAET:
- YTO y4acTb AyLU, KOTOPbIM CyXaeHo bnaxeHcTBO, 4o MocnegHero Cyaa octaeTcs BPEMEHHOM W HeCKoHYaTenbHow (§ 1);
- 4TO CcBATLIE BUAAT bora He no cywHocTty (§ 2), Ho no npocseLleHunto? (§ 4);
- 4YTO [yLUM YyMEPLUMX B CMEPTHbIX rpexax npebbiBatoT B ady, My4nMble OXWAAHUEM W CTPAXOM CBOEN nevanbHoM yyacTu (§
6), B TO BpeMs kaK AyLumM CBATLIX 3apaHee pagytoTcs bnaxeHCTay B oxugaHuy obelyanHbix 6nar (§ 7);
- 4YTO NMLLEHNE BO3MOXHOCTW BUAETb bora Ans oCyXaeHHbIX SBNSETCA MyvyeHeM GOMbLUMM, HEXENW BEYHbIN OrOHb MK
nobas gpyras myka (§ 8);
- YTO MYYEHUs, KOTOpble UCMbITHIBAIOT AYLIWN CpeaHel kateropuu (HeBedeHue, neyarb, CTbld W Yrpbi3eHWe COBECTU W
0CTasbHOE), Pa3nuyHbl M HEPaBHbI, Kak U CaMu rpexu, 3a KoTopble OHU uX TepndT (§ 9);
- 4TO OHM, CPEAM NPOYETO, UCTbITLIBAKOT HEYBEPEHHOCTb B ByayLLeM, TO eCTb HEBEAEHWE TOTO, KOraa OHM ByayT NpU4MCeHb!
K fMKy 13bpaHHbIx (§ 10);
- 4TO MOMINTBA XMBbIX MOXET NPUHECTU CAMUM OCYXAEHHBIM HekoTopoe obneryeHne Mydenuir go MocnegHero Cyaa (§ 12);
- YTO IPeKM He JonyckatoT, YTobbl B AyLIax Tex, KTo ymep B MtobBu K bory, rpexu Gbinmn nctpebneHbl niobosblo, NOTOMY YTO
CUIny OYMLLATb FPEeX OHW MPUMKCHIBAIOT NOKAsHWIO, @ He NBBM, — BeAb NOKasHWe NPOUCXOANT He u3 nobew, a 13 cTpaxa
[Boxus] (§ 13);
- YTO rpeyeckne CBALLEHHWKW, faBas OTNyLUEHWe rpexoB, NPEAnUCLIBaKT nokasHue ( enUTUMUI) U3 CooBpaxeHuin npexae
BCEro BpayeBaTenbHbIX. B Criyyae CKOPOMOCTMXHOM KOHYMHBI MOXHO 060MTUCH M 6e3 TanHcTBa lMokasHMs; ymupatoLemy
OTMyCKatoT rpexut u nogatoT MNpuyactve B Hagexzae, 4to bor 61aroBonMT NPUHATL ero, kak OH NpuHsn pasboitHuka(§ 14).

Ha aTtom auckyccus npekpaTunach; HECMOTPS Ha TO, YTO MOXHO Obino Obl nonaraTb Ha OCHOBaHWUKM OKOHYATENBHOMO
onpegenenns ®rnopeHTuinckoro cobopa, Mexgy rpekamu W naTWHsHamu He OblNo [AOCTUMHYTO HUKAKOro cormacus
OTHOCUTESBHO YMCTUNNLWa3. Tem He MeHee bnarofaps 3ToMy Cnopy NaTUHSHE yCnbILany KpUTUKY FPEKOB OTHOCUTENBHO WX
LOKTPUHBI, @ FPEKM CMOMN BbIpa3nTb CBOKO NPABOCIABHYIO NO3ULMIO MOBOMPOCY COCTOSHUS Ayl B OXuaaHum NocnegHero
Cyga.

[pekam CTaBWIM B YNpeK TO, YTO OHW CKOpee MPeACTaBWNW HEraTUBHbIE apryMEHTbl, OMPOBEPralowue yyeHue o
YNCTUNNLLE, HEXENW NMONOXKUTENBHO BbIPA3NK CBOE COOCTBEHHOE BEPOYYEHNE OTHOCUTENBHO 3TOro0 Bonpocat. Ho ynpek

L Cm.: Mapk Egpecckuli, cem. OTBeT Ha 3aTPYAHEHNUA M BONPOChI, 06palleHHbIe K HEMY Ha MPeaMeT 3TUX C/10B KapAuHanamm u NpouMmm
NaTUHCKUMM yuuTenamm // PO. T. 15/1. P. 152-168.

2 3pecb cB. Mapk Edecckuit noAcnyAHO OTCbIIAET K PasiMuMio MeXay BOMeCTBEHHbIMM 3HEPrUAMM U CYLLHOCTbIO,
choopmynmnpoBaHHomy cB. [puropuem Manamoi. Cm.: Jugie M. La question du Purgatoire au concile de Ferrare-Florence. P. 281, u B
yactHocTu: Constas N. Mark of Ephesus. P. 452-459.

3 Cm.: Gill J. Le concile de Florence. Tournai, 1964. P. 117.

4 Cm.: Gill J. Le concile de Florence. P. 114.
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9TOT BABOWHE HECMPaBeA/MB: C OAHOM CTOPOHbI, abCOMOTHO HOPMAasbHO, YTO FPEKV CTPEMUNCE NPEXAE BCETO NPEeACTaBnTb
KPUTUKY YYEHUS, KOTOPOE UM Ka3anochb HEMpUEeMNEMbIM HOBLUECTBOM 1 KOTOPOE UM HaBSi3bIBau C APYron CTOPOHbI, OHU He
MO MPEASIOKNUTb NONOXUTENBHOTO YY4EHUS 0 YUCTUINLLE, NMOCKOSbKY CaMO NOHATUE YucTUnnLa um Beino vyxao. Bee, yto
OHU MOIMN CAenaTb, — 9TO YTOYHWUTb, Kak OHWU NOHUManu cocTosHue yconwwmx Ao Mocnegrero Cyda v B YeM, COMMacHo mx
MHEHUI0, TOMOratoT MONUTBbI 3a yconiumx. C Apyron CTOPOHbI, KaToNMYeCcKue UCTOpUKK 06BMHUIM cBATOro Mapka Edecckoro
B TOM, YTO OH NPeLCTaB1N NOSIOXEHUS, KOTOpble Ans [NpaBocnaBHOW Bepbl ABNSIOTCA HOBLLECTBOMS. Ha camMoM e Jene oH
Pa3bACHWU 1 YTOYHWI TAKOW aCNEKT y4eHUs!, OTHOCUTENBHO KOTOpOra A0 Tex Nop 06CTOATENbCTBA HE BbIHYXAaNN BOCTOUHbBIX
XPUCTWAH CUCTEMATUYECKM u3naratb CBOK MO3NLMIO.

3. YYEHUE NPABOCIABHbIX BOrOCJIOBOB MOCNE ®IOPEHTUNCKOrO COBOPA

lMpyn YTeHUM TpaKTaToB MpaBOCMaBHbIX 6OrocnoBoB nepuopa nocne PnopeHTUCKOro cobopa MOXHO OTMETUTb
OTHOCUTENbHOE pasHoobpasne No3vuMin aBTOPOB O NONOXEHUM W yyacTh ayw Ao MocnegHero Cyga®; ato pasHoobpasue
MOXHO OO BSACHNTD, B YAaCTHOCTU, TATUHCKAM BIUSIHUEM, CKA3aBLUMMCS Ha HEKOTOPbIX NPABOCNABHbIX CBALLEHHOCIYXNUTENAX
n Borocnosax, MHOTME W3 KOTOPbIX Nonyunni obpa3oBaHne B 3anagHbiX Wkonax’. 31 60rocnosbl 4acTo AONYCKAKT, YTO
Ay yconwumx npebbiBatoT B HEKOEM NPOMEXYTOYHOM COCTOSIHUM UCKYMIIEHWS 1 OYULLEHNS; HOTAA OHW NPEeanonaratoT, YTo
9TO OYMLLEHWe NPOUCXOAMUT NOCPEACTBOM OrHSA. HO TeM He MeHee OHU BCe eMHOrNacHO OTBEPratoT UAEK CyLLEeCTBOBaHMUSA
TpeTbero Mecta — ynctunuwad. B nponsseaeHusx, Hanbonee Brmnsknx K BbIpaXeHUo NOAMMHHOTO NPaBOCHABHOM YYEHUS,
Mbl Haxogum oBLLY0 KOHLeNLMto, KOTOpYHo 3awmian cestoil Mapk Edpecckuin Ha ®nopeHtuinckom cobope®. 3ta KoHuenuus
MOMHOCTbIO BNCLIBAETCSA B HACINEAME rPEYECKNX CBATLIX OTLIOB 1 Ha CErOAHALLHMIA AeHb NpeobrnafaeT cpeam npaBoCnaBHbIX
B0orocnoBoB, BbiCKa3biBaBLLMXCS Ha 3Ty Temy'0,

Cpeau Hanbornee 3Ha4MMbIX NPON3BEAEHUIA, B KOTOPbIX yKe nocne PropeHTMinckoro cobopa roBoprUTCs 0 YUCTUNNLLE 1
KOTOpble BOCMPOWU3BOAAT W YTOYHSIOT MONOXEHUs, BblpaXeHHble BuccapnoHom u ceatbiM Mapkom Edecckum, MOXHO
npueecTu «lpaBocnaBHoe y4eHne» natpuapxa Anekcangpuinickoro Menetusi Muraca (BunbHo, 1596) n HoBOE M3daHue,
nepecMoTpeHHoe 1 gononHeHHoe (1690), «McnoseaaHns Bepbl» natpuapxa Mepycanumekoro [Jocudes!!.

Anekcangpunckuii natpuapx Menetuit MNurac cuntaeT, Yto XpUCTOC NPUHEC NOSTHOE U COBEPLUEHHOE YOBIIETBOPEHME
ucknovatolee noboe nocregyrolee YAoBNETBOPEHUE, KOTOPOE MOXET MPUHECTU TPELHWK, NOSYYMBLUMA MPOLLEHNE
COBEpLLEHHbIX NOCne KPeLLeHns rpexoB. HanoxeHHast AyXOBHbIM OTLIOM BO BPEMS UCIOBEAMN ENUTUMUS HUKOMM 06pa3oM He
SBNAETCA HakasaHWeM — 3Ta enUTUMWS nefarornyeckas W npodunakTuyeckas. locne nNpoweHus rpexos B TauHCTBE
VcnoBeaw OT rpeluHuka He TpebyeTcs HUKaKoro BpeMEHHOTO YAOBETBOPSIOLLEr0 Haka3aHMs HU B 9TOM MUpe, H1 B TOM. He
TOMNbKO MOKasiHHas enuTUMWS (HanoxeHHas npu TawHcTBe Mcnoseam), HO Aaxe HEB3rOAbl 3TOW XU3HU NULLIEHbI BCAKOTO
KapaTerbHOro UnW yaaBneTBapsoLLEro 3a rpex cBomcTea. B nnogax nokasHus, o KoTopblx roBoput CesLieHHoe lucanue,
HYXXHO BUAETb He YA0BNeTBOpSIOLLEe BO3asHWE 3a rpex, a NpoCTO MPU3HAKN UCTUHHOTO NoKasHUSA. Bedb ecrnv rpelHnk
YMUPaET C COKPYLIEHHbIM CepAaLem, HO OH He UMen BpeMeHU NMPUHECTW NNoabl nokasHws, bor gapyet emy nonHoe
OCTaBneHue ero rpexos B cuny XepTsbl Mucyca Xpucta, 1 Takor YenoBek YuCT nepen boxecTBeHHOM CnpaBeannBOCTbO:
emy OTKpbITbl Hebeca. Beab BCAKMIA, KTO 3aKkaHYMBAET 3EMHYI0 XM3Hb, JOMKEH HENPEMEHHO UMW MATU Ha NOHO ABpaamasa
c B6eHbIM Jlazapem, Unu cnycTUTbCA B af ¢ HenpaseHbIM Goradom. [lywm nocrne cmepTh npebbiBakoT TOMBKO B O4HOM U3
[aTux OByx] cocTosiHMM. KOHUenuMs YMCTUnMILa M3NWLHA U OTAAeT opureHMsMoM. OHa U3MULLHA NOTOMY, YTO Te, KTO
YMUPAIOT B NOKasiHK, NOMHOCTbIO OYMLLEHbI KPOBBIO Mncyca Xpucta 1 He HyxaatoTces bonee HW B KaKOM 4pYroM OYULLEHUM.
Woes uictunuila BegeT K OpUreHnamy, Tak Kak OHO NofpasymMeBaeT OYUCTUTESNbHblE My4YeHUst (KOTOpble MPOAOMKATCS
OrpaHunyeHHoe BpeMms) M NPMBOANT K BCeObLLEeMy BOCCTAHOBMEHMIO (anokaTacTtacucy). MoXHO ckasaTb Aaxe, UTo OHO BeaeT

5 Cm.: Jugie M La question du Purgatoire au concile de Ferrare-Florence. P. 281 282; Idem. Purgatoire dans 1'Eglise greco-russe apres
le concile de Florence // Dictionnaire de theologie catholique. T. 13. Paris, 1936. Col. 1327; Gill J. Le concile de Florence. P. 112- 113.
6 Cm.: Jugie M Purgatoire dans I'Eglise greco-russe apres le concile de Florence. Col. 1326-1352. mea HamepeHne nonemuyeckoe H
NONIOKUTENIbHO HACTPOEHHOE K KaTO/IMYECKOMY YYEHUIO O YHCTUAIULLLE, aBTOP NPeyBeNYHBAET PasINYMNA U CTPEMUTCA BOCNPOU3BECTH
LUMTMPYEMbIE UM TEKCTbI B CBETE NAaTUHCKUX KaTeropui.

7 OTHOCUTENBHO 3TOM TEMbI CM., B YacTHOCTU: Pnoposckuii I'. B. npoT. Myt pycckoro 6orocnosusa. Mapusk, 1937.

8 Cm.: Jugie M. Purgatoire dans 1'Eglise greco-russe apres le concile de Florence. Col. 1329- 1336.

% KpaTkoe M3n0XeHune 3Toi nosuuum cm. B usg.: Jugie M La question du Purgatoire au concile de Ferrare-Florence. P. 278-282;
Uepogpeli (Bnaxoc) mump. usHb nocne cmeptu. C. 109 154,

10 Cm. cpeau npouero: MycmuH (Monosuy), npn. Jormatuka MNpasocnasHoli Llepksu. Y. 6. Icxatonorua. C. 364-377; Cepagpum (Poys).
uepom. Qywa nocne cmeptu. C. 269- 290; Bacuauaduc H. 1. TanHcteo cmepTu. C. 444-447; Nepodelr (Bnaxoc), muTp. HKu3Hb nocne
cmepTu. C. 101-154.

1 Huyke mbl npusoanm pestome, 613Koe K Tekcry, cm.: Jugie M Purgatoire dans J' Eglise greco-russe apres le concile dc Florence. Col.
1337 1342.
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K ygencTay: Bedb [1] apucen, OCHOBbIBASCH Ha MPUHLMNE, YTO HUKTO W3 CbIHOB V13panns He MOXET NorubHyTb, FOBOPUIK, YTO
FPELLHVKX MOCTe CMEPTW NPOUayT ouncTUTENbHble Mykn. OBpaluasch K Tekctam CesLieHHOro MucaHms, Ha KOoTopble 0BbIYHO
CCbinatoTes 3anagHble 60rocroBbl B yYeHWM O uucTunue, MeneTtuin uchonb3yeT MX MPOTMB 3TOr0 Camoro yyeHus. B
eBaHrenbckom Tekcte Md. 5:26: ucmurHo 208opto mebe : mbiHe 8bIlidews ommyda, noka He omdawib Ao nociedHe20 kodpaHma,
— CIIOBO MOKa He YKa3bIBAET Ha OrpaHNYeHHbI NEPUO BPEMEHH, HO 03HAYaET «B TEMHULE, TO ECTb B aay, Tbl Byaelub HakasaH
3a BCe CBOW rpexu, Jaxe 3a camble Manble». YTo kacaeTcs dparmenTa 2 Mak. 12:43, TO OH He TO YTO He 0BGOCHOBBLIBAET — OH
OnpoBepraeT ugeto uicTunuwa, sedp Vyna Makkasei NpUHOCHT XePTBY BO UCKYMNMEHWE He HEKOero NPOCTUTENBHOTO rpexa, a 3a
TSOKKUA TPEX MAOMONOKIOHCTBA, COBEPLLEHHOMO t0AbMM, KOTOpbIE YMeprn 6e3 nokasiHus. OroHb, 0 KOTopom rooputcs B 1 Kop.
3:13-15, ABNSIETCS HE OTHEM YWCTUAULLA, HO OTHEM WCTIbITAHIS, KOTOPOE AOMKHbI By Ay T NPONTM Kak NPaBeaHKM, Tak 1 FPELLHIKM
B TOM, YTO Kacaetca ux AobpbIX unm nnoxux gesHuin. HakoHeu, Tekct Md. 12:32: ecnu kmo ckaxem c¢rnogo Ha CbiHa
Yerioseyecko2o, npocmumcesi eMy; ecriu e Kmo ckaxem Ha [yxa Cesmoeao, He npocmumcsi eMy HU 8 CeM 8eke, Hu 8 byOyuwem
— 03Ha4aeT TOMbKO TO M UMEHHO TO, YTO rpex npoTu CeaToro [lyxa He MPOCTUTCA HUKOrAa, Kak 31O BWUOHO W W3 OpYrux
napannenbHbIx MecT CasileHHoro Mucanns (em.: Mk . 3:28-29; JTk. 12:10 n ap.).

Uemy xe Torga MOryT nocnyXuTb NPOLUEHNS XKMBbIX 3a yconwwmnx? Mpexae Bcero, Bcsakoe Aobpoe Aeno, CoBepLUEHHOE
paaw nouMBLLMX B Bepe, npocnasnseT bora, noaaBLwero um BnaxeHcTBo. ECnm xe yconiume HaxoaaTcs B agy, NPOLLEHUS
MOTYT NPUHECTU UM OBNerYeHne v gaxe cnactu UX NOMHOCTBIO, ECAIN UX XWU3Hb HE NPOLUMA NOMHOCTLI0 BO 311€. 3TO BUAHO
Ha npumepe TpasiHa 1 PankoHWNnbI. BHE BCSKOrO COMHEHMS, OrOHb afia BEYEH, HO Te, koro bor oT Hero n3baenseT, npoBoasaT
TaM TOSbKO HEKOTOpOe Bpemst. Bee xe LiepkoBb MONKTCS 3a BCEX XPUCTMaH, YCOMLWMX B BEPE, 3@ UCKITIOYEHNEM TOMBbKO TEX,
KTO YMep B OYEBUAHON HEPACKasHHOCTI 2,

MaTpuapx Jdocuten Nepycanumeknii B CBOEM HOBOM, UCMPABNEHHOM 1 JOMOSHEHHOM M3gaHuu «/icnoseaaHus Bepbi»
BbIAENSET YeTbIpe pasnnyns MeXAy NPaBOCMaBHbLIM U KATONIMYECKUM YYEHUSIMU.

[NepBOe 0TNNYKe, KaK OH YTBEPKAAET COCTOMT B TOM YTO Mbl NPABOCIABHbIE, HE OMyCKaeM TPETbero Mecta, OTAENbHOM0
OT afa unm Mo COCceACTBY C HUM, OTKyAa Ay MOryT BbITb M3GaBNeHbI; Mbl YTBEPXKAAEM, UTO 3TO M3baBNEeHWe CoBepLIAETCS
Cpean Ay, Haxogsawmxcs B CaMOM age, NockosbKy He Bbino eLle HU O4HOr0 OKOHYaTenbHOro npurosopa Cnacutens B
OTHOLLIEHWUW 3TUX OTBEPXKEHHBIX.

Btopoe oTnunune CocTouT B TOM, YTO HE CYLLECTBYET O4UCTUTENBHOTO OrHs BHE Bora, Kotopein Cam Coboto sBnsietcs
OYNUCTUTENbHBIM OTHEM, AENCTBYHOLLMM COBEPLUEHHBIM UCKYNNEHNEM, UM OBHOBREHWNEM, UMK NPOLLEHNEM N MPUMUPEHUEM
pyw. CroBo «ounLLEHUE» UCMOSb3YETCS B OTHOLLEHUM NeYan U CTOHOB TeX, KTO HAXoaWUTCs B agy, TONbKO kak MeTadopa.

TpeTbe OTIMYME — CaMOe 3HAYUTESIbHOE: COrMacHO NPaBOCMABHOMY Y4YeHUo, HebOomMbLUMe TPexu nocne CMepTn He
yuuTbiBatoTCS. bor BoBCe He BepeT ux B pacyeT, 3TW rpexu He BNEeKyT 3a COOOM HWUKAKOrO Haka3aHusl, HUKaKUX MyYeHui
AyLiam yConLInX, COBEPLUMBLUUX UX. B MOMEHT CMepPTU 3T MenKue NPOCTYNKM, OT KOTOPbIX HE 3aLUMLLEH HU O4UH CMEPTHbIN
bor BenukogyLHO npolyaet bnarogaps npeobnagatolem; B npaBeaHbix aywax gobpy. Ecnu Bel 310 6bIM0 He Tak, nocne
CMEpPTM HUKTO Obl He Bbin Bo3BeAeH Ha HeGO. [103TOMY UMEHHO AYLUN FPELLHMKOB, COBEPLLMBLUMX TSKKME rPexu, nonyyarot
obreryexne 1 U3BOAATCS U3 afa nNo MonuTeam LiepkBu 1 No xogaTancTay XMBbIX.

UeTBepToe OTNMYME BLITEKAET W3 TPETLErO U NEPEYEPKUBAET €le OAHY MPUYMHY BO3MOXHOCTM CyLLEeCTBOBAHMA
YACTMNULLA, & UMEHHO, BPEMEHHOE HaKa3aHWe 3a rpex, Y& OYULLEHHbIN NOKAasHUEM UMK pa3peLleHneM CBSILLEHHWKA B
TawnHcTBe Wcnoseaw. Tem, KTO MOYns1, He MMest BOSMOXHOCTW NMPUHECTU JOCTOMHbIE NOAbI NOKasHUS, XPUCTOC NONHOCTLIO
NpoLLaeT BCAKUIA rpex W BCAKOe HakasaHue. OH ux GnarocnosnseT, NpocnaBnseT v AapyeT MM pafgocTb braxeHcTsa.
CoBepLLeHHO abCypaHO rOBOPUTb, pasnnyas «BUHY» U «HaKa3aHWey, 0 TOM, YTO rpexu 3TuX ntogei Obinu NpoLLeHbl, 0gHaKo
Haka3aHue 3a 3Tu rpexum octanock. Mrtak, Aenaet BbiBog [natpuapx] [Jocuden, Mbl CNoBeayeM, Y4TO NOKasBLLMECH B CBOUX
rpexax He MOABEPralTCA HakasaHWK B agy, WCXoas W3 TOro, 4To Bepytowme npebbiBaioT B HebecHon Llepkaw
nepBOPOXAEHHbIX . McTopus BpaTbeB MakkaBeeB NokasbiBaeT TOMbKO TO, YTO, HANPOTYB, B afly HakasaHWe NPOMCXOANT 3a
TSDKKUY TPEX M UMEHHO 13 afia N3BOAATCS rPELLHMKM. YTO Bbl Tam, COBCTBEHHO rOBOPS, B aZly HWA NPOMCXOAMNO, M36aBneHHbIe
MonuTBamu LiepKem rpeLLHuKy He NOABEPratTCs Haka3aHMI0 OrHeM, MOCKOMbKY afCKWUid OTOHb HAYHET CBOE AENCTBUE TOSbKO
nocne MNocnegHero Cyaa. Myku rpeLUHMKOB B HACTOALLMIA MOMEHT HOCST TOSbKO AYXOBHbIA XapakTep: nevarnb, CoxXarneHue,
YrpbI3eHNs COBECTH, Y3bl, MpaK, CTpax, HeyBEPEHHOCTb B ByayLlem!s,

| MpodomxeHue criedyem |

K.-Kn. Jlapmie, ZKuznb nmocsie cmeptu corJiacHo Ilpasocnasnoii Tpagnuomuun. CpereHckui MOHacThIpb. M., 2019.

12 Cm.: Menemudi Muaac, namp. Anekcanapuiickuii. NpasocnasHoe yueHue. Jassy, 1769. C. 269-273, 275 279, 289-297, 300, 309-310;
OH »ke. MocnaHHe K }¥utenam Xuoca. Constantinopole, 1627. P. 22-23.
13 Cm.: Jocudpeli Mepycanumckuli, namp. SHXMpUAMOH npotus MoarnHa Kapnoduna. C. 81-85.
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Life After Death According to the Orthodox Tradition
Jean-Claude Larchet
Chapter 8: PURGATORY /continuation/

d) Second Memorandum of St Mark of Ephesus. The task of responding to the Greek arguments presented by Bessarion
was entrusted by the Latins to John of Torquemada.5!

The clarifications asked of the Greeks by the latter were provided by St Mark of Ephesus in a second and a third memorandum.

In the second memorandum,52 St Mark of Ephesus again expounds the Orthodox position:

We affirm that neither the righteous have as yet received the fullness of their lot and that blessed condition for which they
have prepared themselves here through works, nor have sinners, after death, been led away into the eternal punishment in
which they shall be tormented eternally. Rather, both the one and the other must necessarily occur after the Judgment of the
last day and the resurrection of all. Now, however, both the one and the other are in places proper to them: the first, in absolute
repose and free, are in heaven with the angels and before God Himself, and already as if in the paradise from which Adam
fell (into which the good thief entered before others) and often visit us in those temples where they are venerated, and hear
those who call on them and pray for them to God, having received from Him this surpassing gift, and through these relics
perform miracles, and take delight in the vision of God and the illumination sent from Him, more perfectly and purely than
before, when they were alive; while the second in their turn, being confined in hell remain in the lowest pit, in darkness and in
the shadow of death (Psalm 87:7), as David says, and then Job: to the land where light is as darkness (Job 10:21-22). And
the first remain in every joy and gladness, already expecting and only not having in their hands the Kingdom and the
unutterable good things promised them; while the second, on the contrary, remain in total confinement and inconsolable
suffering, like condemned men awaiting the Judge's sentence and foreseeing their torments. Neither have the first yet received
the inheritance of the Kingdom, and those good things which “eye has not seen nor ear heard, nor have entered into the heart
of man” (1 Cor. 2:9); nor have the second yet been given over to eternal torments, or to burning in the unquenchable fire. And
this teaching, handed down as such from our Fathers in antiquity we can easily show it as proceeding from the Divine
Scriptures themselves. And so we transmit this doctrine in our turn by pointing out how simple and just it is.53

St Mark then cites a certain number of scriptural texts and patristic sources establishing this point of Orthodox faith: St
Athanasius of Alexandria,>* St Gregory the Theologian,% and St John Chrysostom.58 In the rest of his memorandum, St Mark
clarifies other points.

1) He shows that, neither in Scripture or among the Fathers, do we find a belief in purification by a temporal and material
fire. St Peter, for example referring to the impious awaiting final sentence (2 Pet. 2:4), speaks only of their captivity. Along
with him the Greeks readily speak of punishment already begun, of shame, remorse and other pains, but it is unnecessary to
ask them to admit a material fire acting on spiritual souls. The texts of the saints relating visions of punishment by fire should
be taken in a figurative and allegorical sense.

2) The Church, in the liturgy and other circumstances, does not pray for just one category of souls, but for all the deceased
without distinction, and therefore also for the sinners in hell, to gain for them, for want of a complete deliverance at least a slight
relief. We know of instances of prayers for sinners that were heard, like those of St Thecla for Falconille or St Gregory the Dialogist
for the emperor Trajan. The Church does not, however, offer its public prayer for such souls, being content to pray for all the faithful
departed, even great sinners: they ask God, either in public or in private, that He pardon them, which is brought out m the words of
liturgical prayer addressed to God “for all those who have fallen asleep in the faith” or in the words of the prayer of St Basil read on
the day of Pentecost at the Kneeling Service: “You who, on this most perfect and salutary feast, have been pleased to receive our
intercessory prayers for those who are. immured in Hell, granting us great hopes to see You grant to the departed deliverance from
the pains which overwhelm them and their alleviation, hear our prayers...”’

If the Church's prayers have, for souls found guilty of serious sins, the power to bring about an alleviation of their pain
and a more consoling hope (before their final lot is settled at the Last Judgment), a fortiori they can help the least guilty souls
join the righteous. As for holy souls, they also reap the benefit of these prayers, for they have still not achieved perfect
blessedness, according to the teaching of St Dionysius the Areopagite.®

There is then no reason to restrict the efficacy of prayers and the holy sacrifice to one category of souls consigned to
purgatorial fire.

3) The Latins appeal to the authority of St Basil who, in the previously cited prayer, asks God to introduce the souls of the
departed into a place of refreshment. But there is nothing here that implies the Latin doctrine of purgatorial fire: St Basil was
only thinking of David who also spoke of refreshment (Psalm 28:14).

4) The Latins are shocked that the Greeks deem Gregory of Nyssa deceived about the point of doctrine under consideration.
But this was also the case with other points of doctrine with other Fathers whose teachings are otherwise authoritative. However it
is with the doctrine of St Gregory of Nyssa, it is quite different from that of the Latins since, according to him, these are not only
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slight faults but all faults that can be purified by fire, it is all punishment that must cease and desist, since punishment is for him
nothing but a purification intended for impious and perverse people, but even for demons, which must end in their final restoration
(apocatastasis). Likewise on this point Gregory's thinking is quite far from that of the Latins, who restrict the purgatorial fire to slightly
guilty souls; on the other hand, it is close to the teaching of Origen who was officially condemned by the Church.

5) Surprisingly, the Latins present their doctrine of purification by fire as one of the Church's early doctrines and as keeping to the
middle way between two errors, whereas the most numerous and most illustrious Doctors believe that etemal fire and unending
punishment should be explained in an allegorical sense. They in fact teach that we have here neither a material fire or an outer darkness
other than ignorance of God, neither worm or venomous and devouring reptile except for the torment of a guilty conscience and the
bitterness of remorse, nor the grinding of teeth except for a vengeful frenzy with the grief it engenders and bitter groaning.

6) Concerning the texts from Maccabees and St Matthew, the Greeks find in these no trace of punishment or purification,
but only the pardon of sins.

7) The Greeks are surprised at the odd distinction made by the Latins between fault and pain®® and of their notion according to
which, after the pardon of an offense, a pain is left to be suffered. We do not see princes continue to punish an offense once they have
pardoned it; so much the more God, one of whose most obvious attributes is Goodness. This distinction is contradicted by numerous
scriptural passages: the publican goes back not only absolved but justified (Luke 18:14); Manasses, after being humbled, is delivered
from his chains and reestablished on his throne (2 Chr. 33:12-B); the Ninivites, thanks to their repentance, are spared the blows that
threatened them (Jon. 3:5-10); the paralytic receives, along with the pardon of his sins, a rectifying of his body (Matt. 9:6).

8) Lastly, as to Paul's text upon which nearly the Latins' whole teaching on purgatorial fire relies, it never occurred to any of the
Greek Fathers when commenting on it (St John Chrysostom in particular), Paul's preeminent exegete) to interpret it in this way. The
work and the worker consigned to the fire by the Apostle are respectively a monstrous sin and a worker of iniquity; this is not an average
soul to which St Paul would promise salvation after purification. The fire he speaks of is dearly the eternal fire.

e) Third memorandum of St Mark of Ephesus.

The third memorandum of Mark of Ephesus® provides some clarifications requested by the Latins. In particular he
stresses:

— that the lot of souls destined for blessedness remains, until the Last Judgment, provisional and imperfect (§ 1);

— that the saints do not see God by essence (§ 2) but by illumination 8 (§ 4);

— that the souls of those who have died in mortal sin are, in hell, tortured by the expectancy and fear of their sad lot (§ 6),
while the souls of the saints enjoy a blessed happiness in advance in the hope of the promised good things (§ 7);

— that the privation of the divine vision is for the damned a pain greater than eternal fire or any other torment (§ 8);

— that the pains endured by the average category of souls (ignorance, sadness, shame of conscience, and the rest) are
varied and unequal, like the faults that have merited these pains for them (§ 9).

— that they suffer besides from uncertainty about the future, that is from the ignorance in which they abide as to a time
when they might be united with the choir of the elect (§ 12).

— that the prayers of the living can obtain for the damned themselves some alleviation of their pain before the Last
Judgment (§ 12).

— that the Greeks do not agree that sins may be consumed by charity in the souls of those who have died with love for
God, for they attribute the virtue of wiping away sins to repentance, not charity; now repentance does not arise out of charity,
it arises out of fear (§ 13).

— that the Greek priests impose a penance while absolving sinners for therapeutic reasons above all. Faced with
immanent. death, sacramental penitence can be dispensed with: one absolves and gives communion to the dying by having
confidence that God will deign to welcome them as He welcomed the good thief (§ 14).

Debate broke off at this point and, despite what the final definition of faith of the Council of Florence might lead us to
believe, no agreement was found between Greeks and Latins on the issue of Purgatory.62 This debate did, however, have the
merit of enabling the Latins to understand the criticism of the Greeks against their doctrine, and of enabling the Greeks to
make the Orthodox position explicit concerning the situation of souls awaiting the Last Judgment.

The Greeks have been reproached for presenting negative arguments against the doctrine of Purgatory rather than positively
presenting their own faith on this issue.83 But this reproach is doubly unjustified: on the one hand, it was perfectly normal for the Greeks
to be interested foremost in criticizing a doctrine that seemed an unacceptable innovation and that they were being urged to accept;
on the other, they did not have to explain their own doctrine of Purgatory positively since the very notion of Purgatory was foreign to
them. All that they could do was to clarify how they conceived of the situation of the departed before the Last Judgment and how,
according to them, prayers for the departed might be of assistance. Catholic theologians have also accused St Mark of Ephesus of
presenting new positions for the Orthodox;3 in fact, he made explicit and precise a point of doctrine which circumstances had. not
obliged the eastemers, up until that time, to give a systematic account of their position.



Ampens 2024 1. "Ham [Tpuxox" 7

3 The Teaching of Orthodox Theologians after the Council of Florence.

The relative diversity of positions on the situation and progress of the souls of the deceased before the Last Judgment,
to be observed in reading treatises of Orthodox theology subsequent to the Council of Florence,®> may be explained in part
by the Latin influences experienced by a certain number of Orthodox prelates and theologians, many of whom were formed
in western theological schools.8¢ These Orthodox often concede for intermediary souls the existence of an expiation and a
purification; they sometimes consider this to be achieved through fire; but almost unanimously reject, however, the idea that
this transpires in a third place, Purgatory.87 In the treatises most authentically Orthodox, we rediscover the overall notion
defended by St Mark of Ephesus at the Council of Florence,8 a notion in the line of thinking of the Greek Fathers that remains
dominant today among Orthodox theologians who have dealt with this topic.6?

Among the most outstanding works that have dealt with Purgatory after the Council of Florence, and that reiterate and
clarify the positions expressed by Bessarion and St Mark of Ephesus, we will cite the Orthodox Catechism of Meletios Pigas,
the Patriarch of Alexandria (Vilna, 1596), and the new revised, corrected and enlarged edition (1690) of the Confession of
Faith of Dositheus, Patriarch of Jerusalem.”

Meletios Pegas, the Patriarch of Alexandria, sees Christ as having achieved a total and full satisfaction, which excludes every secondary
satisfaction provided by the sinner pardoned for sins committed after baptism. The sacramental penance imposed by the confessor is in no
way vindictive, but solely pedagogical and prophylactic. After sacramental absolution, no pain of temporal satisfaction remains to burden the
sinner, either in this world or the next. Not only the sacramental epitimia (penance), but even the trials of this life are devoid of all punitive and
satisfactory quality for sin. There is no need to see in the fruits of repentance spoken of in Scripture a satisfactory compensation for sin, but
purely and simply indications of a true repentance. If a sinner therefore dies with a contrite heart without having had time to provide these
indications, God will grant him a full remission of his faults because of the sacrifice of Jesus Christ, and this is in keeping with divine justice:
heaven is open to him. Whoever reaches the end of the present life must necessarily go into the bosom of Abraham with the poor man
Lazarus, or descend into hell with the wicked rich man. After death there is, for souls, only two states and two abodes. Purgatory is superfluous
and akin to Origenism. It is superfluous because those who die repentant are completely purified by the blood of Jesus Christ and have no
need of any other purification. It ‘Origenizes’ because it introduces purifying torments that last only for a time and leads to a universal
apocatastasis. One might even say it Judaizes: the Pharisees in fact, admitting in principle that no son of Israel can perish, deliver sinners up
to purifying torments after death. Passing to the scriptural texts upon which Latin theologians customarily base the doctrine of Purgatory,
Meletios tums them against this very doctrine. In the Gospel passage of Matthew 5:26: “You will by no means get out of there fill you have
paid the last penny,” the word ‘till' does not indicate a limited period of time, but signifies: “In prison, that is to say in hell, you will be punished
for all your sins, even the very least.” As for the text of 2 Maccabees 12:43 ff, far from supporting Purgatory, it destroys it: Judas Maccabeus
actually offers a sacrifice not for the expiation of a venial sin, but a serious sin of idolatry committed by people who died impenitent. The fire
involved in 1 Corinthians 3:13-15 is not the fire of Purgatory, but a trial by fire, to which the just as well sinners will be subject as regards their
good or bad works. Lastly the text of Matthew 12:32: “whoever speaks against the Holy Spirit, it will not be forgiven him, either in this age or in
the age to come,” means only one thing, namely that the sin against the Holy Spirit will never be forgiven, as is brought out in the parallel
passages of Mark 3:28-29 and Luke 12:10.

Of what use, then, are the suffrages of the living for the dead? First of all, every good work accomplished on behalf of the
deceased who died a pious death glorifies the God who beatified them. If the deceased are in hell, the suffrages can gain for
them an alleviation and even deliver them entirely if their lives were not totally evil. This is seen by the examples of Trajan
and Falconille. Surely the flames of hell are eternal, but those that God delivers from them spend only a certain time there.
The Church in fact prays for all Christians dead in the faith and excludes only those who have departed obviously
unrepentant.”t

Dositheus, the Patriarch of Jerusalem, in the new revised and corrected edition (1690) of his Confession of Faith, shows
four differences between Orthodox and Catholic doctrines.

1) The first difference, he says, is that we Orthodox do not admit a third place, separated from or close to hell, from which
souls can be delivered, but we assert that this redemption is effected among the denizens of hell itself, provided that no
definitive sentence has as yet been pronounced by the Savior against the reprobate.

2) The second difference is that there exists no purifying fire outside of God, who is rightly by Himself the purifying fire
working the perfect redemption, or refreshment, or remission and reconciliation of souls. Only by way of metaphor can we
give the name of ‘purification’ to the sadness and groanings of those imprisoned in hell.

3) The third difference is the most serious: according to Orthodox doctrine venial sins are not taken into account after death. God
makes them of no account, and they involve no punishment, no pain for the souls of the deceased who have committed them. These
peccadilloes, from which no mortal is exempt, are generously forgiven by God at the hour of death, in light of the preponderant good
to be found in just souls. If this were not so, no one would ascend to heaven after death. These are then the souls of sinners guilty of
mortal sins who are comforted and drawn out of hell by the prayers of the Church and the suffrages of the living.
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4) The fourth difference follows from the third and does away with the other raison d'etre for Purgatory, namely the temporal pain
due to sin already blotted out by repentance or priestly absolution. To those who, forewamned about death, have been able to bear
fruits worthy of repentance, Christ completely forgives every sin and every pain. He sanctities them, glorifies them, and gives to them
the joy of the blessed. To say, while making a distinction between ‘guilt’ and ‘pain’ that the sins of such people are forgiven and that the
pain of their sin remains is absurd. We confess therefore, concludes Dositheus, that those who have repented of their faults are not
punished in hell, expecting that the faithful have their abode in the heavenly Church of the first-bomn. That there are in hell, to the
contrary, only those who are punished for great sins, and that it is from hell that sinners are drawn is what the account of the Maccabees
highlights. Although they are truly in hell, the reprobates delivered by the prayers of the Church do not suffer the pain of fire, for the
infernal fire becomes active only after the Last Judgment. The pains of the reprobates are currently only of a moral order: sadness,
regrets, remorse of conscience, imprisonment, darkness, fear, and uncertainty about the future.”

ITo be continued/

51 Reply of the Latins to the memorandum presented by the Greeks on the subject of purgatorial fire, Document IV of the Documents relative to the Council of Florence.
. The question of Purgatory at Ferrara. Documents |-V, pp. 80-107. A summary of it is found in Jugic, 'La question du Purgatoire au concile de Ferrare-Florence’,
Echos d'Orient, 21, pp. 274-276; A. d'Ales, 'La question du Purgatorie au council de Florence’, pp. 22-31, and A. Michel, 'Purgatoire’, col 1256-1259.

52 Second reply to the Latins in which is set forth the true faith of the Church of the Greeks = Second discourse on the purgatorial fire. Document V of the Documents
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to assert that it is possible to have a remission of fault (culpa) without a remission of pain (poena).
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